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Arjuna's Bewilderment on seeing the Supreme Cosmic Form

The 11th chapter of the Bhagavadgita is the ViShwarupa Darshana Yoga- Yoga of the Vision of
the Universal Form.

Being fortunate enough to have Gita ji in our lives, today is also special as it marks the auspicious
occasion of Maha Shivratri. It is marks a very important date for all but especially those who have
entered the realm of sadhana. As we have begun learning Gita, we too may consider ourselves to be
sadhaks; let us begin today’s session with prayers to the Maheshvara, with the following prayers,
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May the One, who in HIS neck carries garal, poison, who carries the Ganga on his forehead; HIS left
side is graced by the daughter of the King of mountains (Himalayas), Ma Bhavani (Ma Parvati)
situated in the valleys of the Kedara with Nandi and the head of the Ganas (Ganapati ji), that
Bhagavan Kedarnath (Bhagavan Shiva) always remain benevolent towards us!

We begin the discourse with the traditional lighting of lamp and mark this auspicious occasion by
paying obeisance to Yogesvara and prayers to our Gurus. Knowing today’s importance, before we
continue the 11th chapter, let us first gain some insight on the importance of MahaShivratri!

Mahashivratri is a festival to remember and to take our awareness to the basis of our existence:
Shiva! It is also a Divine providence, that we are learning about HIS Vishvaroop, HIS cosmic form on
this auspicious occasion.

There are 12 Shivratris that happen in a year, it increases to 13 if there is an additional month for
leap years. Shivratri occurs on Krishna Paksha Chaturdashi of every month. However, there are 2
occasions that are considered the most important ones Krishna Paksha Chaturdashi (14th day)



during Phalguna (12th month) which is the MahaShivratri and the one during the month of
Shravana. Similarly, as per Amanta calendar Maha Shivaratri is observed on Krishna Paksha
Chaturdashi (14th day) during Magha (11th month).

It should be noted that in both calendars the day of Maha Shivaratri is observed on the same day. It is
the nomenclature of lunar months which differs in both calendar...

There are various legends as to why the Maha Shivaratri is celebrated and considered the most
important ones.

The most popular of them is that Bhagavan Shiva married Ma Parvati on this day. So, it is a
celebration of this sacred union.

However, as a Sadhaka there is another important event that took place this day. It is said that on this
day, Bhagavan Shankar became Shiva! And appeared in the form of a Lingodhbhav Vigraha at
midnight.

But what is the significance of this event? Isn’t Bhagavan Shankar the same as Shiva? Isn't HE the
Rudra?

But why then we don’t call Maha Shivaratri after them? Why not Shankar Ratri, or Rudra ratri? Why
Shiva? Are they different?

There is a subtle difference for when we say “Shankar” then HE is the manifest aspect of “Shiva”
who is the formless aspect. Bhagavan Shankar is eloquently expressed in the following shloka,
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"Pure White like Camphor, an Incarnation of Compassion, the Essence of Worldly Existence, Whose
Garland is the King of Serpents, Always Dwelling inside the Lotus of the Heart, | Bow to Shiva and
Shakti Together."

This “Shiva" in temples resides in the form of a lingam. Now, again due to mistranslations, the word
“lingam" gets associated with genitalia which is completely false. The term Linga or Lingam in both
Sanskrit and Hindi mean symbol or representation. The Shiva Lingam is the representation of the
formless aspect of HIM, when Bhagavan Shankar withdraws HIS senses inward and HE becomes
absorbed in the Self or Atman. HE thus, manifests as a pinda.

Most people adore HIS manifest form of Bhagavan Shankar as HE seems familiar due to the presence
of HIS family and their interactions with each other.

Bhagavan Shankar and Ma Parvati seem to interact like ordinary couples. They have 2 sons; Vinayaka
and Karttikeya! Now, the story of how Ganesh ji acquired his elephant headed form is a famous one,
where Ganesh ji refused entry to Bhagavan Shankar! HE took of Ganesh ji's head but had to replace it
with an Elephant after outrage by Ma Parvati, on seeing HER son's decapitated body! Then among the
siblings Ganesh ji and Karttikeya are shown to possess some sibling rivalry leading the Karttikeya ji
leaving his abode in Kailasha and taking up residence in the south. This is why one can observe, more
popularity of Karttikeya ji in the south.

When this seemingly normal family man transcends the material world though, HE becomes “Shiva"
where HE has withdrawn HIS senses inside, and is no longer connected to the outside, then the



seemingly chaotic family surrounds HIM with folded hands as one can observe in the various
shivalays, and Nandi ji seated outside looking on as if waiting for HIM to summon HIM; for HE has
become the infinite formless aspect of the Paramatma! HE is Unmanifest.

This is where it gets interesting! Though HE has left the material life, the material life hasn’t left HIM.
HIS drum and trident both are left at the altar! HiS family surrounds HIM in the gesture of worship! We
can also find Hanuman ji as the incarnation of Rudra guarding the gates of the sanctum sanctorum
with a mace in his hand, in a position similar to readiness for attack! HIS divine prowess don’t leave
HIM, the shaktis don’t desert HIM due to HIS detachment but become servile towards HIM.

Of the various meanings of Shiva, who is also called the upadana-karana (material cause) and the
nimitta-karana (instrumental or generative cause); In terms of consciousness Siva is experienced in
the emptiness of dreamless sleep, the state of Susupti. Perception of the formless transcendental
Reality is achieved only in the state of deep silence, in the emptiness of the mind. (Susupti = Siva).

The name itself means many things like auspicious and prosperity, but the most powerful of these is
“kalyan” that which beneficial for us, or which benefits! HE is the constant, unchanging, eternal As
absolute eternal time, Siva is transcendent. HE is the “Beyond the beyond” (parat parah) of the
Upanishads. The term Siva can be derived from the root Sin, which means “to sleep.” Hence Siva is
described as he in whom “all goes to sleep,” “he who puts all things to sleep,” etc. Shiva symbolises
growth and transcendence, HE is “satyam, shivam, sundaram” Truth and beauty. As Sadhakas,
one tries to become Shiva as they strive to transcend from material to beyond, from ral to unreal!

A beautiful Bhajan depicting Bhagavan Shiv ji's benevolence was shared:

https://drive.google.com/file/d/1G82neRIleKYp2KONI5XhcavU-Oshb8Kuv/view?usp=drivesdk

Maha Shivaratri is also considered important in tantra for their practices and also the ritualistic
aspects of worship as it is highly beneficial to perform HIS worship today!

With HIS blessings, let us now continue from the point in the last session, where Bhagavan had shown
Arjuna HIS Vishvaroop! Now, Arjuna would not be able to see this Form with normal eyes and hence,
Bhagavan gave him Divine eyes with which the universal Form would be visible. Thus, it was no
ordinary perception, it is a visualisation, and only two people: Arjuna and Safjaya; saw this vision in
the battlefield of Kuruksetra among scores of warriors. They were granted this extraordinary sight by
Bhagavan and Vyasa ji respectively.

Arjuna was awestruck, dumbfounded, by this magnificent display. At this point, it was Safjaya who
stepped in and gave him the much needed respite. In six verses, he captured the majesty and
awesome power of that Divine Being!!

This was one of the rare moments a sincere seeker is blessed with, when the veil lifts revealing the
beauty and grandeur that lies beyond. It inspires devotion and renews one’s conviction.

Yogesvara displayed a synoptic view of the entire universe, where Arjuna saw countless wonderful
forms in divine robes, adorned with divine ornaments, with the effulgence and radiance of a thousand
suns. All resting in the body of the Deity of the Devatas!

Seeing this, Arjuna was overwhelmed with wonder and emotion! Filled with amazement, Arjuna bowed
down with folded hands and went on to describe this spectacular vision!!



11.15

arjuna uvaca
pasyami devamstava deva dehe,
sarvamstatha bhutavisesasanghan,
brahmanamisam(n) kamalasanastham,
rsimsca sarvanuragamsca divyan. 11.15

Arjuna said :
Lord, | behold within Your body all gods and hosts of different beings, Brahma throned on his lotus-
seat, Siva and all Rsis and celestial serpents.

Arjun exclaimed that Bhagavan was beholding multitudes of beings from all the three worlds,
including the gods of the celestial abodes.

Arjun is very amazed. Here one can notice the big difference between Arjuna and a normal human
being. About Swargalok, our knowledge is limited to the extent of what we have read in scriptures or
what we have heard from others. Arjuna on the other hand is having experience of living in
Swargalok. He lived there for one year for procuring Divine weapons and had interacted with the
Devas. And now he says he is seeing them all in HIM.

Arjuna is seeing the Devalok, Brahma Lok and Kailash in Bhagavan's Cosmic form. Here is another
concept, the saints say that it is a matter of a Samasti Brahma. Similarly there is a Vyashti Brahma,
Vyashti Shiva and Vyashti Vishnu within every individual.

When one has children while speaking to others one says; | have given birth to two boys. Now is this
Brahma ji's creation or the mortal being who is claiming it to be his creation? One becomes Bhagavan
Vishnu to when one says he is rising the kids. In saying "have been running a factory which caters to
around 1300 employees" one becomes Vishnu the Nurturer. Here one would not find any
inconsistency in becoming Brahma or Vishnu.

But, in the event of a fire in the factory one does not say | am Shiva and | own up the loss due to my
shortcomings; or in the event of a death in the family we do not say | killed the person. We become
Brahma the Creator, Vishnu the Nurturer but never do we become or declare to be Shiva in the event
of a death. When something goes amiss we never own it up. When something goes wrong we
instantly blame HIM and even audaciously say; job done by me was perfect yet why did it go wrong.
Conveniently we blame HIM for everything that goes wrong. We pride in becoming Brahma, Vishnu
but never do we think of becoming Shiva. The crux of the problem lies in this. One needs to learn
becoming Shiva too. If becoming Shiva is undesirable or not possible then one has to stop considering
to be Brahma or Vishnu. It has to be either the three or do not consider to be the origin of all the
three.

Vedanta defines different kinds of Space;

Ghatakasa - the inside of a container or a vessel, the inner space of the body; MAHAKASH - the space
of the universe and CHIDAKASH - the space of consciousness, inner space. Many a times we keep on
becoming Brahma or Vishnu indulging ourselves in joy and sorrow in this inner space of
consciousness. The day one learns to bring in the absoluteness of Shiv into this inner consciousness
all the turmoils of the illusions would come to an end.

Example:



Once a friend asked another friend of his as to how was his factory running? The friend replied he had
shut it down long ago? Then his friend asked further, as to what was he doing at present? the reply
was, he was looking after his wife's factory. The friend asked as to what factory did his wife own. Pat
came the reply a factory of woes which all day along he indulges in hearing them.

We have so indulgingly created these factories of woes, that even a child owns one such factory
where he pours out as to how his parents listen to whatever the elder brother says and never bother
to hear him. We have become so adept at creating such factories of woes that we indulge our entire
life in its processing. This is our own making where we are the Creator (Brahma) and the Nurturer
(Vishnu). The day we learn to become the Shiva (annihilator) into the inner consciousness into our self
created factory of woes the annihilation would happen by us. This is Sivatva - state of eternal joy,
harmony..

11.16

anekabahudaraVaktranetram(m),
pasyami tvam(m) sarvato'nantarupam,
nantam(n) na madhyam(n) na punastavadim(m),
pasyami visvesvara visvarupa. 11.16

O Lord of the universe, | see You endowed with numerous arms, bellies, mouths, and eyes and having
innumerable forms extended on all sides. O Lord, manifested in the form of the universe, | see neither
Your beginning nor middle, nor even Your end.

In this verse Arjuna is saying, he is seeing Bhagavan everywhere. He further says the Cosmic form
that Bhagavan adorned at that moment was so vast that he could not see HIM in entirety.

Not all may know it but the Cosmic form that Bhagavan has shown in Gita is also shown in
Ramacharitmanas.

Bhagavan Rama's mother Kausalya ji nurtured HIM as all the mothers do. She bathed and fed him like
any mother does.

T IR S 3rgarg | H¥ RIR ya=r dergii
191 o ST WITAET| TuIT 8 BIg ST I

HIY TIT A TQTaT| MY IS S8 YT I1aT |l
95 TTg q8at arr oS | Wioe Hd 3@ gd TS 112

T st Ry ufg vraeftan 3 sra ast g~ garni
TgR Mg @I ga Wig | ged U AT TRABZ 1311

381 981 g3 aTa 31| Afayw Wik % o fadwn
R I T Srpartl vy R i AR ggSTEtI4 1

1 qafed g 994 9 3171 999 gfe ==t R Amari
fowmgda R wgardt | we agik Rrgesa @&tz

IGfA B 7 915 ¥ AT ST fUar & ga SR S



gt o=+t sgfaftr Jqss | a8 SN ®ag wefRy G A 1411

IR IR AT [0 B35 B S|
3q S Hag 1d gy Hifg v di 20211

One day mother Kausalya washed and adorned her boy and put Him to sleep in the cradle. Thereafter
she bathed herself in order to worship the patron deity of her family. Having worshipped the deity she
offered Him food and them returned to the kitchen. When she came back to the place of worship, she
beheld her boy eating the food and found Him asleep in the nursery. Coming back once more to the
temple she still saw the boy there. She now trembled with fear and her mind found no rest. She saw
two boys, one in the temple and the other in the nursery. She said to herself,"It it my mental illusion
or some other unusual phenomeno?" When Sri Rama saw His mother perplexed, the Lord gently
smiled. (1-4)

The Lord then revealed to His mother His marvellous infinite form, every pore of whose skin contained
millions of universes. (201)

She saw therein countless suns and moons. Sivas and four-faced Brahmas, and a number of
mountains, river oceans, plains and woods, as well as the spirit of time, the priciple of action, the
modes of Prakrti (Sattva, Rajas and Tamas) the spirit of knowledge and Nature and many more things
of which she had never heard before. She further perceived Maya who is powerful in every respect,
stricken with terror and standing with her palma joined toghther. The mother also beheld the
embodied soul, who is made to dance by Maya, and even so the spirit of devotion, which liberates the
soul. The hair on the mother's body bristled and she stood speechless. Closing her eyes she bowed
her head at the Lord's feet. Seeing the mother struck with wonder the Slayer of Khara assumed the
form of a child again. She was unable to utter praises and trembled at the thought that she had
looked upon the Father of the universe as her own child. Sri Hari comforted His mother in many ways
and said, "Listen, My mother: do not reveal this fact anywhere.

While reading in the Ramayana one wonders when Bhagavan Rama went into exile, the mother did
not stop him; this is so because the mother had seen the real identity of Bhagavan as a child, that He
is the Supreme Person. Neither Sita ji was stopped nor Laxman was stopped. Didn't say anything bad
to Kaikeyi either. Otherwise, the general belief remains that Kaushalya should have created a ruckus
when her son went to forest because of her step-mother, but all this did not happen.

Kaushalya ji knew everything because Bhagavan had removed the cover of his illusion from his
mother. Mother vowed HIM that, she will not become an obstacle in HIS Divine Play, HE may do
whatever HE has to. She will be present in the same spirit as HIS wish. Bhagavan Krishna further tells
Arjuna that HE had not shown such a Cosmic form to anyone before.

11.17

kiritinam(n) gadinam(n) cakrinam(n) ca,
tejorasim(m) sarvato diptimantam,
pasyami tvam(n) durniriksyam(m) samantad-
diptanalarkadyutimaprameyam. 11.17

| see you endowed with diadem, club and discus, a mass of splendour glowing all round, having the
brilliance of a blazing fire and the sun, hard to gaze at and immeasurable on all sides.



Bhagavan showed his four-armed form. HE had bestowed the divine vision on Arjuna. Arjun was
watching but could not tolerate the blazing light that was coming from the front. When we see the
Sun in the afternoon, its light becomes intense. We feel that the eyes will burn. The eyes do not burn,
but it is difficult to perceive with eye "durniriksyam" this is the same case with Arjuna on seeing
Bhagavan's form in full glory.

Arjun is saying, ‘aprameyam' which means incomprehensible.

The Six Pramana

The following six pramana are said to be the only reliable and accurate means of knowledge available to
us.

1. Pratyaksha (Perception)

Split into two types, internal and external, pratyaksha refers to acquiring knowledge based on direct
experience.

It is important that knowledge acquired through pratyaksha is from your own perception, not having
accepted someone else’s.

External pratyaksha involves using the five senses, whereas internal pratyaksha relies on intuition and
cognition of remembered feelings such as pain, love, danger or anger.

According to Maharishi Chanavak there is direct evidence. What one sees, hears, that is the proof.
What can be obtained from the five sense organs, from the work organs, from knowledge, that is the
direct evidence.

The other school of thought said, this is not right. When we light an incense stick and rotate it rapidly,
it shows us a red colored circle. Is this circle true? But it is visible, this is also true. Even though it is
visible in a visible form, it is not there at all. It Means the direct proof is not correct. What is seen and
heard without discretion can also be wrong. Many a times what is seen and heard should not be
accepted as evidence because when we understand with discretion, we find that even what is seen
and heard turns out to be wrong.

2. Anumana (Inference)

Anumana involves applying reason and prior knowledge to one or more observations in order to reach a
new conclusion. A common example of anumana is inferring fire after observing smoke.

Then Buddhist and global texts added another evidence called inference, they felt that when the directly
seen thing can also be wrong, there can be a mess in it too, then the second evidence was given

inference. Guessing means following someone. Like following someone, discipline, translation, etc. For
example, when one went to the terrace and saw that the entire terrace was wet he guessed that it had just
rained. One did not see it raining, but by looking at the wet terrace floor, one guessed / inferred that it had
rained. These are also of two types -- Answer estimation and forecasting. Seeing the clouds, it is predicted
that it is going to rain heavily. Seeing the dark clouds, he predicted that it would rain. Seeing the wet roof,
inferred that it had rained, this became the answer.

3. Upamana (Comparison and Analogy)

Upamana is a process by which conclusions are drawn from either observing similarities or understanding
analogies of a similar word, object or situation.



Similes and metaphors can help us to acquire knowledge through upamana.
4. Arthapatti (Postulation)

Arthapatti is presumption or supposition of a fact derived from circumstance or an already established
fact. In this sense, arthapatti can be considered the junction between common sense and conjecture.

5. Anupalabdhi (Non-apprehension)

Anupalabdhi is using existing knowledge of a negative as cognitive proof to derive further knowledge. By
non-perception, it is possible to prove the non-existence of something.

6. Sabda (Verbal Testimony)

Sabda is the relying on the spoken and written word of past or present experts. This is considered an
important and authentic means of knowledge since we each have only limited time and energy available to
learn truths directly.

Whatever things happen, they are based on these six pramanas only. One can observe how complete
our scriptures are, whatever we consider as evidence, it must be one of these six.

Arjuna is saying that HIS form is immeasurable. HIS pramana is not to be found even in these six
pramanas. HIS pramana is neither direct nor inferred. It has neither its agama nor its upmana. He
further says, HIS form can neither be known by means nor by absence. HE is beyond any rationale,
there can be no example of this. There cannot be any proof of this, such is HIS nature.

To quote Tulsidas ji
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The objects of the senses and as far as the mind goes, O brother! To know them all as Maya. He also
has one knowledge and the other ignorance, listen to these two differences-[12]

11.18

tvamaksaram(m) paRamam(m) veditavyam(n),
tvamasya visvasya param(n) nidhanam,
tvamavyayah(s) sasvatadharmagopta,
sanatanastvam(m) puruso mato me. 11.18

You are the supreme indestructible worthy of being known; you are the ultimate refuge of this
universe. You are, again, the protector of the ageless Dharma; | consider You to be the eternal
imperishable Being.

Here Arjuna says to Bhagavan; 'l see that you have neither beginning nor end. There is nothing, you
are eternal. | have complete faith in this'.

11.19

Anadimadhyantamanantaviryam,
anantabahum(m) sasisuryanetram,



pasyami tvam(n) diptahutasaVaktram,
svatejasa viSvamidam(n) tapantam. 11.19

| see You without beginning, middle or end, possessing unlimited prowess and endowed with
numberless arms, having the moon and the sun for Your eyes, and blazing fire for Your mouth, and
scorching this universe by Your radiance.

In the sixteenth chapter, it was said in the spirit of the Nation, here it is being said with the essence of
time. Arjun on seeing the Cosmic form was earlier saying that HIS starting point, mid-point and ending
point are not being found. That situation was with spirit of the nation. Now Arjun is asking that since
when have you been there, for how long will you remain and what is the middle point of this, he
cannot comprehend.

He further says, he is unable to understand HIM even by calculating the time. HE is eternal. That HE is
endowed with infinite power. 'Ananta Bahu' - possessed of infinite arms. The sun and the moon are
HIS eyes. There is so much light, radiance. HE appears with the face of blazing fire. HE has enraged
the whole world with this brilliance.

A few lines of the song depicting this sentiment from the movie Bhakta Prahlad :
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Arjuna remained stupefied and thought what was he seeing. He thought that if he were to say show
HIS face it could have been seeing a pleasant face which when smiled at would reciprocate.

Instead, i see You with fire burning inside your month. It's been a sur-real experience seeing You,
and he says;

11.20

dyavaprthivyoridamantaram(m) hi,
vyaptam(n) tvayaikena disasca sarvah,
drstvadbhutam(m) rupamugram(n) tavedam(m),
lokatrayam(m) pravyathitam(m) mahatman. 11.20

Yonder space between heaven and earth and all the quarters are entirely filled by You alone. Seeing
this transcendent, dreadful Form of Yours, O Soul of the universe, all the three worlds feel greatly
perturbed.

Arjuna now realizes that Bhagavan is all pervading. That is not only all charm and sweetness. He is
also all fierceness and terror.

St =f 3t 9fY

11.21



ami hi tvam(m) surasangha visanti,
kecidbhitah(ph) pranjalayo grnanti,
svastityuktva maharsisiddhasanghah(s),
stuvanti tvam(m) stutibhih(ph) puskalabhih. 11.21

Yonder hosts of gods are entering You; some with palms joined out of fear are recounting Your names
and glories. Multitudes of Maharsis and Siddhas, saying 'Let there be peace’, are extolling You by
means of excellent hymns.

A Mother is watching her child play filled with love . Let us suppose a Lion comes there at that time.
The Lion will not have the same emotions as that of the mother. It will look at the child as it's food and
may want to kill him.

So the entire thing depends on how the other person is viewing the thing or person. (perceives).

In Vedas following is said.
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Om, if one who is impure, holy, or even in all other conditions, one who remembers Pundarikaksha,
another name for Sri Vishnu, literally means one with lotus-like eyes, one becomes pure externally as
well.

Here the form of Bhagavan that is being viewed, is matching with how Bhagavan HIMSELF has defined
HIS form in Chapter 10 (Vibhutiyoga).

11.22

rudraditya vasavo ye ca sadhya,
visvesvinau marutascosmapasca,
gandharvayaksasurasiddhasangha,
viksante tvam(m) vismitascaiva sarve. 11.22

The eleven Rudras, twelve Adityas and eight Vasus, the Sadhyas and Vi$vedevas, the two
Asvinikumaras and forty-nine Maruts, as well as the manes and multitudes of Gandharvas, Yaksas,
Asuras and Siddhas, all these gaze upon You in amazement.

All the Devtas, manes, Gandharvas, Yaksas were gazing at the Bhagavan in amazement. All of them,
were limbs, of the cosmic form, of the Lord.

Rudra, Aditya, Vasu, Sadhyas, Visvedeva etc. all are the organs of the entire form of Bhagavan.
Therefore the onlooker and also the objects to be seen - all are none else besides Bhagavan.

11.23

rupam(m) mahatte bahuVaktranetram(m),
mahabaho bahubahurupadam,
bahudaram(m) bahudamstrakaralam(n),



drstva lokah(ph) pravyathitastathaham. 11.23

Lord, seeing this stupendous and dreadful Form of Yours, possessing numerous mouths and eyes,
many arms, thighs and feet, many bellies and many teeth, the worlds are terror-struck; so am |.

Arujna has no idea till then that it is the Iswara which has become the entire universe and that there
is also a terrific aspect to His manifestation. The sudden and unexpected vision of it frightens him. He
projects this unsettled state of his mind on the world and says that the worlds are terror-stuck even
as he is. He mentions the cause of being frightened as follows:

11.24

nabhahsprsam(n) diptamanekavarnam(m),
vyattananam(n) diptavisalanetram,
drstva hi tvam(m) pravyathitantaratma,
dhrtim(n) na vindami Samam(i) ca visno. 11.24

Lord, seeing Your Form reaching the heavens, effulgent multi-coloured, having its mouth wide open
and possessing large flaming eyes, |, with my inmost self frightened, have lost self-control and find no
peace.

In this verse Arjuna is saying to Bhagavan; "seeing your universal form, | am losing my mental
balance. | am losing patience and | do not understand anything".

11.25

damstrakaralani ca te mukhani,
drstvaiva kalanalasannibhani,
diso na jane na labhe ca sarma
prasida devesa jagannivasa. 11.25

Seeing Your faces frightful on account of teeth therein and blazing like the fire at the time of universal
destruction, | am utterly bewildered and find no happiness; therefore, have mercy on me, O Lord of
celestials! O Abode of the universe!

Arjun was getting fascinated. Arjun was feeling that Bhagavan has appeared in anger and now
somehow he should be pleased. Arjuna had seen the fierce form of HIS. Such a form that was
destroying everyone. Arjun was fascinated by seeing such a form. Seeing such a form, Arjun was also
distraught.

11.26

ami ca tvam(n) dhrtarastrasya putrah(s),
sarve sahaivavanipalasanghaih,
bhismo dronah(s) sutaputrastathasau,
sahasmadiyairapi yodhamukhyaih. 11.26

All those sons of Dhrtarastra with hosts of kings are entering You. Bhisma, Drona and yonder Karna,
with the principal warriors on our side as well,



11.27

Vaktrani te tvaramana visanti,
damstrakaralani bhayanakani,
kecidvilagna dasanantaresu,
sandrsyante curnitairuttamangaih. 11.27

are rushing headlong into Your fearful mouths looking all the more terrible on account of the teeth;
some are seen stuck up in the gaps between Your teeth with their heads crushed.

Arjun was surprised. He was saying; "l do not know who you are? Madhusudana, whom | knew, plays
Murli (flute) talks sweetly. But who is this? Bhishma Pitamah, Dronacharya, the sons of Dhritarashtra,
all the warriors are entering your mouth and being crushed with your teeth. Who are you in this form?
Arjun had become confused.

Sant Kabir Das ji says;
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O creature! You call false happiness as happiness and are happy in your mind? See, this whole world
is like that food for death, some of which is in his mouth and some is kept in his lap to eat.
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Seeing the gardener coming, the buds say that today he has picked flowers, but tomorrow our turn
will also come because tomorrow we too will blossom into flowers.

Every mature person knows that sooner or later everyone has to leave this world. So you must do
good deeds so that you don’t have to lament later.

11.28

yatha nadinam(m) bahavo’mbuvegah(s),
samudramevabhimukha dravanti,
tatha tavami naralokavira,
visanti Vaktranyabhivijvalanti. 11.28

As the myriad streams of rivers rush towards the sea alone, so do those warriors of the mortal world
enter Your flaming mouths.

Arjuna is describing this scene in different ways. The great warriors are entering the many mouths of
the Supreme Lord, just as the water of the rivers rushes towards the ocean with great speed.

11.29

yatha pradiptam(n) jvalanam(m) patanga,
visanti nasaya samrddhavegah,
tathaiva nasaya visanti lokah(s),
tavapi Vaktrani samrddhavegah. 11.29

As moths rush with great speed into the blazing fire for extinction out of 'Moha', even so, all these



people are with great rapidity entering Your mouths to meet their doom.

Moths are attracted by the light of the fire, but they neither know nor desire the hotness of the fire.
Still they go towards the light of the fire and get consumed by its burning. Arjun is saying that like
that moth all the people are rushing towards HIS face. Just as a moth gets destroyed, in the same way
people are getting destroyed by automatically entering HIS mouth. Arjun is wondering as to how could
this be happening?

11.30

lelihyase grasamanah(s) samantal,

lokansamagranvadanairjvaladbhih,

tejobhirapurya jagatsamagram(m),
bhasastavograh(ph) pratapanti visno. 11.30

Devouring all the worlds through Your flaming mouths and licking them on all sides, O Lord Visnu!
Your fiery rays fill the whole universe with their fierce radiance and are scorching it.

On witnessing all HIS forms Arjuna surrenders to Bhagavan and seeks Refuge in HIM.

11.31

akhyahi me ko bhavanugrarupo

namo'stu te devavara prasida,
vijnatumicchami bhavantamadyam(n),
na hi prajanami tava pravrttim. 11.31

Tell me who You are with a form so terrible? My obeisance to You, O best of gods; be kind to me. |
wish to know You, the Primal Being, in particular; for | know not what you intend to do.

On seeing this Arjuna is in state of complete emptiness. He in this states prays to Bhagavan and says:
Tell me who you are, so fierce in form? | bow down to you oh Supreme God, have mercy. | desire to
know You, the Primal One. | know not your purpose.

Today's session concluded with Shiva Stuti and Hari Naam Sankirtan on the occasion of Shivratri
festival.

The link for Rudrashtakam is given below:

https://drive.google.com/file/d/1lyGNUmM400BWNtC]DvRiNWuL5Lwlgd30vR/view?usp=drivesdk

Question & Answer session

Bajrang Lal Ji

Question:. What is the difference in Satyuga and Kalyuga? Why is Kalyuga considered inferior to
Satyuga?



Answer:. Satyuga is the time when Dharma was praticed in all four ways which are:

austerity, cleanliness, truthfulness and compassion. In Kalyuga on an average, practice of Dharma in
complete sense has got diluted.

Dr. Shipa M Prabhakar Ji

Question: In battle field of Kurukshetra, did the Devtas along with Arjuna and Sanjaya also could
view the Vishwa Roop of Bhagawan?

Answer: Arjuna is able to view the Vishwa Roopa. Sanjaya is also able to view Bhagavan in Full form
as a third person, as he was present while the discussion between Bhagavan and Arjuna was taking
place. However, the Devtas overlooking the proceedings on the battle field were not able to view Him
while he showed His full Form to Arjuna. They were not having divine vision. Later on in this chapter,
infact Bhagavan said following to Arjuna:
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Meaning, The Supreme Lord said: This form of Mine that you are seeing is exceedingly difficult to behold.

Even the celestial gods are eager to see it. Neither by the study of the Vedas, nor by penance, charity, or
fire sacrifices, can | be seen as you have seen Me.

Ram Hari Sharma Ji

Question: Does, all the downfalls / difficulties that come in life are due to Prarabdha (Destiny -
Doctrine of Karma)?

Answer: No! not all are due to Prarabdha. The bad karmas that we end up doing while living, the
effect of those also comes in the form of downfalls / difficulties. Say for example, we may end up
facing stomach pain after over-eating.

There are two types of Prarabdha: Mild and Strong.

The Mild Prarabdha we can reduce or go away with by practicing good deeds, austerities and with
blessing of the saints. However, the strong ones one has to go through. Example, a person who has
achieved sainthood in current birth suffers from cancer.

So, all the difficulties that we face in life are not due to just the Prarabdha's. Some of those may be
due to that, but majority of those are due to bad karmas that we have done in currently life.

Asha Ji

Question: Out of Mukti and Bhakti, | am attracted to Bhakti. Which one is best and what should |
pursue?

Answer: Bharat ji said:
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Bharat ji is saying "I don't desire arth, dharma, kaam or - moksha (nirvaan). A single bless--- loving ram-
pad...is the desire for the births and births together, nothing else.

So, if a person is having such thoughts then he or she will be like Bharat. This is the highest thought
that a person craves for Bhakti over Mukti.

Pradnya Ji

Question: We should not do things which breaks heart of someone. Does this even apply to Bhakti?
Will further elaborate this. Today have kept Shivratri's fast, but my family members want me to join
them for dinner. What should | do?

Answer: By fasting, one is not breaking anyone's heart. Yes, if we force others to keep fast then maybe
we are not doing the right thing.

But, one should not leave spiritual practices or principals going by what others are saying or what
others are feeling.

We are sure you enjoyed reading the Vivechan write- up. Please invest three minutes of your time to
provide us your feedback. Use the link below:

https://vivechan.learngeeta.com/feedback/

Thank you-For reading the summary
You have enjoyed this vivechan writeup! In spite of intense editing and proofreading, errors of grammar,
as also of omission and commission may have crept in. We appreciate your forbearance.

Jai Shri Krishna!
Compiled by: Geeta Pariwar - Creative Writing Department

Har Ghar Gita, Har Kar Gita !
Let’'s come together with the motto of Geeta Pariwar, and gift our Geeta Classes to all our Family, friends &
acquittances

https://qgift.learngeeta.com/

Geeta Pariwar has taken a new initiative. Now you can watch YouTube videos and read PDFs of all the
interpretation sessions conducted earlier. Please use the below link.
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Learn Geeta, Spread Geeta, Live Geeta
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