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Understanding the Magnificence of Bhagavan and ways to
attain HIM

The Tenth Chapter of the Bhagavad Gita is titled Vibhuti Yoga — the Yoga of Infinite Opulence.

The session commenced with the lighting of the ceremonial lamp, followed by the invocation of
Paramatma and salutations to the Guru Parampara:

sada siva samarambham sankaracarya madhyamam
asmadacarya paryantam vande guru paramparam

In the previous chapter, Bhagavan revealed the profound science of bhakti, the path of loving
devotion. Now, in this chapter, Sri Krishna seeks to deepen Arjuna’s devotion by unfolding HIS
boundless glories and divine manifestations.

Bhagavan gently leads Arjuna towards I$vara-cintana — the contemplation upon the Supreme — by
urging him to reflect upon HIS infinite magnificence, pervading all of existence. Sri Krishna reveals
that HE is the source of all creation. From HIS own mind arose the Saptarsis (the seven great sages),
the four eternal saints — Sanatkumaras — and the fourteen Manus. All living beings on this earth
are descendants of these primordial lineages.

Not only beings, but even the exceptional virtues that shine forth in human nature — intellect,
strength, brilliance, patience, truthfulness — all originate from Bhagavan alone. The wise devotees
who comprehend this truth immerse themselves in HIS devotion, with unwavering faith and deep
reverence. They delight in sharing and conversing about HIS divine glories, uplifting themselves and
others in the process.

Bhagavan lovingly dwells in the hearts of those whose minds are ever united with HIM. To such
devotees, HE bestows the supreme knowledge by which they attain Paramatma.


https://youtu.be/llNKu-flbmc

It is by the grace of Bhagavan, the blessings of the ancient sages, and the accumulated punya of
many lifetimes that one receives the rare privilege to study, teach, and spread the divine wisdom of
the Bhagavad Gita — a song sung by Bhagavan HIMSELF.

HIS creation is as vast as it is immeasurable. Even in a single garden, it is impossible to count the
number of leaves on the trees, let alone comprehend the expanse of HIS cosmic play. Each being is a
unique expression of HIS artistry — no two fingerprints, no two retinas, no two life journeys are ever
alike.

Every individual is endowed with distinct qualities, tendencies, family traditions, samskaras, and
inherited karmic impressions. This uniqueness is determined by the complex interweaving of
punya and papa karmas, along with their sancita, prarabdha, and kriyamana karmas. Thus, no
two natures are identical, and no two beings are truly comparable.

Bhagavan also reminds us that the experiences of saguna and nirguna upasakas (worshippers of
HIS manifest and unmanifest forms) are not to be compared, for each path is distinct, born of a
devotee’s individual inner disposition.

Earlier, in the Fourth Chapter, Bhagavan revealed this eternal truth:

ye yatha mam prapadyante tams tathaiva bhajamy aham

mama vartmanuvartante manusyah partha sarvasah || 4.11 ||

"In whatever way people surrender unto ME, | reciprocate accordingly. Everyone follows MY path, O
Partha, knowingly or unknowingly."

Thus, regardless of how one approaches HIM, Bhagavan accepts all sincere offerings and lovingly
bestows the appropriate fruits. For Bhagavan, it is the devotee’s love that matters most, not the form
or method of worship.

When Arjuna and Duryodhana both approached Sri Krishna seeking HIS aid before the great battle of
Kuruksetra, Arjuna chose only Sri Krishna’s presence—with or without arms—revealing the depth of
his pure bhakti. He sought not weapons, but the company of the Divine.

At the close of the Gita, Sanjaya declares this immortal verse:

yatra yogesvarah krsno yatra partho dhanur dharah

tatra srir vijayo bhutir dhruva nitir matir mama || 18.78 ||

"Wherever there is Sri Krishna, the Master of Yoga, and wherever there is Arjuna, the supreme archer,
there will certainly abide opulence, victory, prosperity, and righteousness. Of this, | am certain."

This is the power of devotion — the clarity to choose the Divine even before knowing the outcome.

The Bhagavad Gita is classically divided into three sets of six chapters, known as satkas:

e Chapters 1-6 emphasize karma yoga (the path of action),
e Chapters 7-12 focus on bhakti yoga (the path of devotion),
e Chapters 13-18 elaborate jhiana yoga (the path of knowledge).

Interestingly, when viewed through another lens, the middle satka (Chapters 7-15) offers a sublime
integration of jAana through the lens of bhakti — instructing seekers on how to worship,
contemplate, and experience Bhagavan, and in what forms.



In the Eighth Chapter, Arjuna poses profound questions regarding Brahman, adhyatma, adhibhuta,
adhidaiva, and adhiyajfia, to which Sri Krishna responds with great compassion and precision.
Continuing this thread, in the Ninth Chapter, Bhagavan reveals the most exalted secret, the raja-
vidya and raja-guhya — the king of all knowledge and the king of all secrets.

Toward the end of the Ninth Chapter, Bhagavan lovingly instructs:

man-mana bhava mad-bhakto mad-yaji mam namaskuru

mam evaisyasi yuktvaivam atmanam mat-parayanah || 9.34 ||

"Always think of ME, be devoted to ME, worship ME, and offer your obeisance to ME. Absorbed in ME
and fully surrendered, you shall certainly come to ME."

Earlier in the same chapter, HE assures:

ananyas cintayanto mam ye janah paryupasate

tesam nityabhiyuktanam yoga-ksemam vahamy aham || 9.22 ||

"Those who constantly think of ME and engage in exclusive devotion, | ensure their needs are met
and protect what they possess."

And HE also reveals HIS all-embracing grace in yet another tender verse:

patram puspam phalam toyam yo me bhaktya prayacchati

tad aham bhakty-upahrtam asnami prayatatmanah || 9.26 ||

"If one offers ME, with devotion, a leaf, a flower, a fruit, or even water, | lovingly accept that pure-
hearted offering."

Thus, with profound compassion, Bhagavan assures that HE is easily attainable for the one who
approaches HIM with devotion, irrespective of material possessions or elaborate rituals.

Now, in the Tenth Chapter, Sri Krishna seeks to strengthen Arjuna’s love further by unveiling HIS
divine manifestations — the vibhutis — present in all corners of the universe.

Vibhuti Yoga is the sacred key to recognizing the Divine not as distant or abstract, but as intimately
present in the world around us — in the majestic and the subtle, in the extraordinary and the
ordinary, in every atom and every form.

10.1

sribhagavanuvaca
bhiya eva mahabaho, srnu me paRamam(m) vacah,
yatte'ham(m) priyamanaya, Vaksyami hitakamyaya. 10.1

Sri Bhagavan said :
Arjuna, hear once again My supreme word, which | shall speak to you,
who are so loving, out of solicitude for your welfare.

Sri Krishna, addressing Arjuna as Mahabaho, urges him to listen once again — bhuya eva
mahabaho. Though Bhagavan had already revealed profound truths in the Ninth Chapter, HE
perceives that Arjuna still harbours subtle doubts. Out of deep compassion, HE prepares to explain it
all once more.



When someone is dear to us, we never tire of repeating ourselves for their clarity and well-being. The
same spirit of loving patience is seen in the Gita Parivara teachers, who, time and again, clarify and
guide their students with gentle corrections and sincere affection.

Here too, Sri Krishna tells Arjuna to listen carefully to HIS paramam vacah — HIS supreme word. HE
addresses Arjuna as priyamanaya — “O beloved one” — revealing the depth of HIS affection.
Because Arjuna is dear to HIM, Sri Krishna desires his welfare and therefore says: vaksyami
hitakamyaya — "l will speak for your benefit."

This is a profound lesson for us as well. In life, events may not always unfold according to our desires,
yet whatever transpires is ultimately for our welfare. If situations align with our wishes and bring us
happiness, we are enjoying the fruit of our punya karmas. Conversely, when we face hardships or
sorrow, when circumstances seem adverse and against our desires, it is but the manifestation of our
papa karmas.

Karmas are subtle impressions borne of the mind; hence, there is no external cause to blame.
Whatever we encounter is the consequence of our own past actions. Once this understanding settles
in the heart, the wise resolve to perform noble and selfless deeds, thereby accumulating punya
karmas — which blossom into happiness, either in this lifetime or the next.

Out of such benevolent intent, Sri Krishna once again explains the path to Arjuna for his ultimate
welfare.

Throughout the Bhagavad Gita, Arjuna repeatedly turns to Sri Krishna, seeking clarity, yearning to be
guided towards what is truly sreyah — the highest good.

In the Second Chapter, Arjuna surrenders and pleads:

yac chreyah syan niscitam bruhi tan me

sisyas te 'ham sadhi mam tvam prapannam || 2.7 ||

"O Bhagavan, please instruct me clearly what is ultimately good for me. | am Your disciple,
surrendered at Your feet — kindly guide me.”

Once more, in the Third Chapter, Arjuna humbly requests:

vyamishreneva vakyena buddhirh mohayasiva me
tad ekam vada nishchitya yena shreyo '"ham apnuyam || 3.2 ||
"Tell me decisively that one path, by which | may attain the highest good.”

Again, in the Fifth Chapter, he implores:

sannyasam karmanam krishna punar yogam cha shansasi
yach chhreya etayor ekarm tan me bruhi su-nishchitam || 5.1 ||
"Among these two, tell me decisively which path is most beneficial.”

Thus, despite his doubts, questions, and logical deliberations, Arjuna's heart always longs for one
thing — clear guidance toward what is truly beneficial. Similarly, we too should pray not for fleeting
desires, but for that which is for our ultimate good.

Finally, at the end of the Bhagavad Gita, Arjuna, his delusion dispelled and heart clear, declares with
deep gratitude:



nasto mohah smrtir labdha tvat prasadan mayacyuta |

sthito 'smi gata-sandehah karisye vacanam tava || 18.73 ||

"0 Acyuta, by Your grace my illusion is dispelled, my memory is restored. | stand firm, free of doubts,
and | will act according to Your word."

Arjuna understood that Sri Krishna always desired his welfare and guided him only toward what was
truly beneficial. In the same way, we too must learn to pray not for our desires, but for the wisdom to
receive that which is for our highest good.

10.2

na me viduh(s) suraganah(ph), prabhavam(n) na maharsayah,
ahamadirhi devanam(m), maharsinam(i) ca sarvasah. 10.2

Neither gods nor the great sages know the secret of My birth (i.e., My manifestation in humanor other
forms out of mere sport); for, | am the prime cause in all respects of gods as well as ofthe great seers.

From the second $loka onwards, Sri Krishna begins to reveal HIS paramam vacah — HIS supreme
word — to Arjuna.

HE declares that neither the sura-ganah — the celestial beings — nor even the greatest among the
maharsayah** — the enlightened sages — truly know HIS origin. Bhagavan says that HE alone is the
source of all:

aham adir hi devanam maharsinam ca sarvasah
"l am, indeed, the origin of the gods and the great seers."

This profound statement reminds us that while there may appear to be many forms, names, and
aspects of the Divine, all originate from one Supreme Reality.

In our spiritual journeys, though we might worship various devatas or engage in diverse
upasana practices, whether sakama upasana (worship with desires) or niskama upasana (selfless
worship), ultimately, all offerings are directed to the One and Only Paramatma.

The mahavakyas from the Upanisads, such as "aham brahmasmi" (I am Brahman) and "tat tvam
asi" (That thou art) affirm this very truth—that behind the many forms and manifestations, there is
but one undivided, all-pervading Almighty.

No matter which form one worships or which path one follows, all prayers reach the same Supreme,
and the fruits of worship unfold according to the individual's own karmas.

10.3

yo mamajamanadim(n) ca, vetti lokamahesvaram,
asammudhah(s) sa martyesu, sarvapapaih(ph) pramucyate. 10.3

He who knows Me in reality as birthless and without beginning, and as the supreme Lord of the
Universe, he, undeluded among men, is purged of all sins.

In this $loka, Sri Krishna reveals the secret of liberation for all sincere spiritual aspirants. HE declares
that one who truly understands HIM as ajam anadim ca — unborn and without beginning — and as
loka-mahesvaram — the Supreme Master of all the worlds — that rare soul, asammudhah sa



martyesu — un-deluded among mortals — becomes liberated from all sins.

Sri Krishna emphasizes HIS eternal, beginningless, and birthless nature. Yet, many people, bound by
limited understanding or shallow reading of scriptures, assert that Bhagavan, in HIS incarnations such
as Sri Rama or Sri Krishna, was a mere mortal. This belief is born of ignorance, for such minds have
neither contemplated nor understood the true essence of the Ramayana, Mahabharata, or the
Bhagavad Gita.

Bhagavan declares that one who recognizes HIM as the Supreme, eternal, and beginningless reality,
becomes purified of all sins and moves steadily toward liberation.

True bhakti leads to such understanding. Through nama-japa, sankirtana, and sincere worship,
one begins to purify the mind and heart. When freed from all sins, the cycle of repeated birth and
death — the endless samsara — begins to dissolve.

The great composer Adi Sankaracarya describes this cycle beautifully in the following verse:

punarapi jananam punarapi maranam punarapi janani-jathare sayanam |
iha samsare bahu-dustare kripaya pare pahi murare ||

bhaja govindam bhaja govindam govindam bhaja mudhamate ||

"Birth again, death again, once more lying in the mother's womb. Crossing this boundless ocean of
samsara is indeed difficult. O Murari! By thy grace, please ferry me across."

The jiva-atma undergoes great suffering even in the mother’'s womb, confined in darkness and
deprived of sensory freedom. This nine-month journey itself is a subtle form of hell. Bhagavan,
therefore, urges us to strive toward breaking this cycle through bhakti, jnana**, and finally, moksa.

Through karma-yoga and selfless action, the mind gets refined, the heart becomes purified
(Suddha-antahkaranah), and slowly the grip of vikaras is loosened, preparing one for the light of

self-realization.

Bhagavan has consistently emphasized HIS divine, eternal, and birthless nature throughout the
Bhagavad Gita.

In the 4th chapter, HE declares:

janma karma ca me divyam evam yo vetti tattvatah |

tyaktva deham punar janma naiti mam eti so’rjuna || 4.9 ||

"One who truly understands the divine nature of My birth and actions, O Arjuna, upon leaving the
body, is not born again but attains Me."

Similarly, in the 15th chapter, Bhagavan states:

nanto na chadir na cha sampratishtha || 15.3 ||
"There is neither end, nor beginning, nor any foundation for Me."

And in the 2nd chapter, the eternal nature of the atma is explained:

na jayate mriyate va kadacin nayam bhutva bhavita va na bhuyah |



ajo nityah sasvato’yam purano na hanyate hanyamane sarire || 2.20 ||
"The soul is never born, nor does it ever die; it is unborn, eternal, ever-existing, and primeval. It is not
destroyed when the body is slain."

Throughout the Bhagavad Gita, Bhagavan is described using terms such as ajam (unborn),
anadim (without beginning), divyam (divine), nityam (eternal), and avyayam (unchanging).

In the Vedas, the six Vedangas — siksa, chandas, vyakarana, nirukta, jyotisa, and kalpa —
serve as the foundation for understanding the scriptures. Vyakarana elaborates on the rules of
grammar, while nirukta dives into the etymology and contextual meaning of words.

In nirukta, there is a beautiful framework called sad-bhava-vikarah — the six modifications that
define all created beings:

e 1. jayate — is born,

. asti — exists,

. vardhate — grows,

. viparinamate — transforms,
. apaksiyate — decays,

. nasyati — dies.
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All beings bound by prakrti pass through these stages. But Bhagavan is untouched by these
transformations; HE is beyond the limitations of sad-bhava-vikarah, eternally pure, unchanging, and
beyond the dualities of birth and death.

10.4

buddhirjranamasammohah, ksama satyam(n) damah(s) samah,
sukham(n) duhkham(m) bhavo'bhavo, bhayam(n) cabhayameva ca. 10.4

Reason, right knowledge, unclouded understanding, forbearance, veracity, control over the senses
and mind, joy and sorrow, evolution and dissolution, fear and fearlessness,

In this $loka and the next, Sri Krishna lovingly reveals the noble qualities that emanate from HIM.

Buddhi refers to the power of intellect — the subtle ability to analyze, discern, and differentiate
between right and wrong. According to our Sastras, the mind is composed of four key aspects:
manas, buddhi, chitta, and ahankara.

e Manas is the faculty that creates thoughts and options, presenting various alternatives.
e Buddhi is the power of discrimination, which makes decisions and determines the correct
course of action.

As the ancient expression goes:
sankalpa-vikalpatma ko manah, niscayatmika ko buddhi
"The mind (manas) wavers between possibilities, while the intellect (buddhi) arrives at a clear

decision."

From childhood itself, the presence of buddhi allows us to recognize what is righteous or unrighteous,
even before we deeply understand the scriptures.

Jhanam refers to true knowledge — the ability to discriminate between the laukika (worldly) and



paralaukika (spiritual) realms. It is this clarity that allows us to tread the path of liberation with
wisdom.

Asammohah is the state of being free from delusion, doubt, and confusion — a sharp, clear
awareness that prevents us from being misled by fleeting emotions or wrong notions.

Ksama is the virtue of forgiveness. True forgiveness is not merely about uttering words of pardon,
but erasing all traces of bitterness from the heart. Often we say, "I have forgiven, but | cannot forget."
This reveals that the wound still lingers. True forgiveness arises only when the incident loses its
emotional charge entirely. This divine quality, which Sri Krishna emphasizes here, is also described in
Chapter 16, albeit in a different context.

Satyam is truthfulness — the capacity to speak the truth exactly as it is, without distortion,
exaggeration, or concealment.

Our Sastras offer a golden guideline for speaking the truth:

satyam bruyat priyam bruyat na bruyat satyam apriyam
"Speak the truth, but speak it with sweetness. Never speak an unpleasant truth."

Many pride themselves on being brutally honest or "straightforward," but truth without compassion
can wound more deeply than a lie. A true seeker must apply two filters before speaking:

e 1. Priyam — is it pleasant?
e 2. Hitam — is it beneficial?

Only when both conditions are met should the truth be spoken. Otherwise, silence is the higher path.
Damalh is self-restraint — the discipline to withdraw the senses from indulgence in sense objects.

Samah refers to mastery over the mind. It is the ability to govern the whims and desires of the
restless mind, whether it be a craving for samosa or jalebi, the urge to binge-watch films or series,
endless gaming marathons, or even the impulse to skip Gita class for some trivial distraction. To
exercise control over such impulses is Samah.

Sukham is the experience of happiness, a state of inner joy. Duhkham is the experience of sorrow or
emotional pain.

Bhavah denotes the sense of existence, the awareness of "l am." Abhavah is the experience of
absence, non-existence, or death.

Bhayam signifies fear. Abhayam is fearlessness, which slowly arises as one walks the spiritual path
and draws closer to Bhagavan. The nearer we walk toward HIS shelter, the more fear dissolves.

As the beautiful couplet reminds us:

mare sath Sri Raghunath toh kis bat ki cinta

saran me jab rakh diya hath toh kis bat ki cinta

"When Sri Raghunath is by our side, what is there to worry about? Once we place our hand in HIS
divine refuge, all anxieties dissolve."

And the evergreen chaupat:

Sitaram Sitaram Sitaram kahiye



jahi vidhi rakhe Ram tahi vidhi rahiye
"Keep chanting Sitaram! And accept the situation, however Rama chooses to place you, with
unwavering trust."

Another prayerful chaupai teaches us to surrender not to our desires but to what is truly beneficial:

jehi vidhi nath hoyi hit mora

karahu so begi das main tora

"0 Bhagavan! Whatever is truly beneficial for me, please do it — and do it soon, for | am but Thy
humble servant."

10.5

ahimsa samata tustih(s), tapo danam(m) yaso'yasah,
bhavanti bhava bhutanam(m), matta eva prthagvidhah. 10.5

non-violence, equanimity, contentment, austerity, charity, fame and obloquy-these diverse traits of
creatures emanate from Me alone.

Ahimsa is the noble state of non-violence — not merely in action, but in thought, word, and deed.
True ahimsa is to refrain from harming any living being through:

e manasa — thoughts,
e vaca — speech,
e karmana — actions.

Among these, the harm caused by speech is often the most piercing and long-lasting. Words once
spoken cannot be retrieved, and their impact can wound deeper than even physical harm. Perhaps
this is why, while we are gifted with two ears to listen, we are given only one tongue to speak — a
silent reminder to listen more and speak less.

Our ancient seers observed that the jihva (tongue) is enclosed within two gates — the teeth and the
lips. If words fail to be checked at the level of thought, they should at least be restrained at the teeth,
and if not there, at the final threshold of the lips. Speech must be measured, thoughtful, and kind, for
careless words can become the sharpest weapons.

Samata is equanimity — a balanced state of mind in all circumstances, whether joy or sorrow, gain or
loss, praise or blame. This steady state of equipoise is the mark of an evolved soul.

Tustih is contentment — the peaceful satisfaction that arises not from external possessions, but from
an inner acceptance of life’s flow.

Tapah is austerity — the discipline of willingly undergoing hardship for the sake of purification and
spiritual elevation. Austerity shapes character and strengthens the will.

Danam is charity — the selfless act of giving, without expectation or attachment to the fruits. True
danam is offered with humility and reverence, seeing Bhagavan Himself in the recipient.

Yaso-'yasah refers to both fame and infamy — public honor and public criticism. Both are inevitable
experiences in worldly life, and the wise learn to receive them with equal grace.

Sri Krishna gently declares that all these diverse traits — whether noble or otherwise — bhavanti



bhavah bhutanam — arise in living beings from HIM alone:

matta eva prthag-vidhah
"They all originate from Me, in their various forms."

When we observe these qualities manifest within or around us, we are witnessing the divine play of
Bhagavan in His vyakta (manifest) form. Whether it is the quiet strength of forgiveness, the
sweetness of compassion, or even the fluctuations of emotions, all arise from the same Supreme
Source.

Thus, Sri Krishna lovingly explains that every emotion, every virtue, and every experience emanates
from HIM — and through mindful observation of these, one can gradually begin to perceive and
realize HIS presence in all.

10.6

maharsayah(s) sapta purve, catvaro manavastatha,
madbhava manasa jata, yesam(m) loka imah(ph) prajah. 10.6

The seven great seers, their four elders (Sanaka and others), and the fourteen Manus or progenitors
of mankind (such as Svayambhuva and his successors), who were all devoted to Me, were born of My
will; from them all these creatures in the world have descended.

Sr1 Krishna continues to lovingly reveal how HE is the ultimate source of all that exists — both the
unseen emotions within and the great personalities who shape the fabric of the cosmos.

Previously, HE described the various bhavas (qualities and emotions) that arise from HIM. Now, HE
introduces the exalted beings who have played pivotal roles in the creation and guidance of the
universe.

Among them are:

e - the saptarsayah — the seven great sages,
e - the catuhsanah — the four Kumaras,
e - and the Manavah — the fourteen Manus, the progenitors of humankind.

Through this, Sri Krishna offers a divine genealogy of the universe, all of which has manifested from
HIM alone.

At the beginning of creation, Brahma emerged from the Hiranyagarbha sakti (the golden cosmic
womb) of Visnu, the aspect of Bhagavan responsible for the orchestration of the material universe.

From Brahma’s mind were born the four eternally liberated sages, known as the Catuhsanah:

e Sanaka,

e Sanandana,

e Sanatana,

¢ and Sanatkumara.

These four Kumaras were manasa-putrah — born not from a physical womb, but from the sheer will
of Brahma’s mind. Being nitya-muktah (eternally liberated souls) and masters in the science of
yoga, they dedicated themselves to guiding aspirants toward liberation through the path of spiritual
sadhana.



Following the Kumaras came the maharsayah sapta — the seven great sages:

e Atri,

¢ Vasistha,

e Jamadagni,

e Visvamitra,

e Gautama,

e Bharadvaja,
 and Kasyapa.

These revered rsis were entrusted with the sacred task of populating the universe and nurturing
dharmic civilization. Their wisdom and austerities laid the foundation for human evolution, both
materially and spiritually.

Thereafter came the Manavah — the Manus, who were empowered for the governance of
humankind. These fourteen Manus preside over successive cosmic epochs, known as Manvantaras.
Their role is to uphold Vedic dharma and ensure righteous order across the realms.

Currently, we are living in the era of the Vaivasvata Manvantara, ruled by Vaivasvata Manu, the
seventh among the fourteen.

To understand the grandeur of this cosmic arrangement:

One Manvantara spans 71 Mahayugas.
Each Mahayuga is a cycle of four ages, called the Caturyuga: Satya Yuga, Treta Yuga, Dvapara
Yuga, and Kali Yuga.

Even the devatas — the celestial beings worshipped across the worlds — are descendants of
Brahma. And Brahma himself was born from Visnu, who is none other than a non-different expansion
of Sri Krishna.

Thus, every being — from the highest deities to the humblest creature — traces their origin to Sri
Krishna alone.

In this way, Sri Krishna gently reminds Arjuna, and all of us, that the entire universe is an extension of
HIS divine will — and through this understanding, the vision of unity in diversity begins to dawn.

10.7

etam(m) vibhutim(m) yogam(in) ca, mama yo vetti tattvatah,
so'vikampena yogena, yujyate natra samsayah. 10.7

He who knows in reality this supreme divine glory and supernatural power of Mine, gets established in
Me through unfaltering devotion; of this there is no doubt.

In this sloka, Bhagavan reveals the fruit of knowing His divine glories. One who truly understands this
supreme vibhuti (divine opulence) and yoga (supernatural powers) — not merely as an intellectual
idea, but in its tattva (essential truth) — attains union with HIM through unwavering bhakti.

Bhagavan describes this state as avikampena yogena — an unshakable, unswerving connection
with Him, established through deep devotion. Interestingly, this rare expression appears only in this
particular sloka, emphasizing the exceptional nature of such devotion.



Sri Krishna lovingly explains that when a devotee becomes aware of His true magnificence —
understanding that all forms, qualities, and powers arise from Him alone — the heart naturally turns
toward Him in worship. And the more one contemplates His glories, the more this devotion becomes
steady and joyous.

When we begin to recognize His svarupa (true nature), perceive His presence in all beings, and
appreciate His qualities manifesting throughout creation, our devotion transforms from a ritual into a
heartfelt celebration. Knowledge of Bhagavan’s greatness deepens the love within the devotee’s
heart and strengthens their bond with Him.

Such knowledge, Bhagavan assures, inevitably leads to the flowering of unwavering, unshakable
devotion — avikampena bhakti.

10.8

aham(m) sarvasya prabhavo, mattah(s) sarvam(m) pravartate,
iti matva bhajante mam(m), budha bhavasamanvitah. 10.8

| am the source of all creation and everything in the world moves because of Me; knowing thus, the
wise, full of devotion, constantly worship Me.

In this $loka, Sri Krishna declares a profound truth:

* aham sarvasya prabhavo — “| am the origin of all,”
* mattah sarvam pravartate — “From Me alone, all creation arises.”

Bhagavan thus reveals Himself as both the source and sustainer of the entire universe. One who
recognizes this truth — iti matva bhajante mam — and worships Him with full understanding, is
described as budha bhava-samanvitah: a wise one, endowed with deep devotion and reverence.
Such devotion, born from knowledge of Bhagavan’s true svarupa as the source of all existence, is
firm and unshakable — this is the state of avikampena bhava, where one’s faith and worship remain
steady, rooted in realization.

The Taittiriya Upanisad echoes this declaration through the statement:

bahu syam prajayeyeti — “May | become many; let Me manifest as creation.”

This expresses the divine desire from which the entire cosmos unfolded. The Upanisad further
explains:

ekaki na ramate, sa dvitiyam aicchat —
“When alone, there is no joy; thus arose the desire for a second.”

Through this playful leela, Bhagavan, though complete in Himself, manifests the world out of sheer
divine will, not out of lack, but out of joy and the desire to share Himself in countless forms.

Similarly, the second sutra of the Brahma Sutra declares:

janmady asya yatah —
“That from which birth, sustenance, and dissolution of this world proceed.”



This affirms once again that the Supreme Being, Bhagavan, is the origin, sustainer, and final resting
place of all that exists.

Thus, across the Vedic literature — whether the Upanisads or the Brahma Sutras — the same truth
resounds: Bhagavan is the eternal, unborn, beginningless, immortal originator of all bhavas (states of
being) and all that exists.

10.9

maccitta madgataprana, bodhayantah(ph) parasparam,
kathayantasca mam(n) nityam(n), tusyanti ca Ramanti ca. 10.9

With their minds fixed on Me, and their lives surrendered to Me, conversing and enlightening one
another about My glories, My devotees ever remain contented and take delight in Me.

In this $loka, Sri Krishna describes the way of worship embraced by His devotees.

With their minds firmly absorbed in Him — maccittah — and their lives completely centered around
Him — madgata-pranah — such devotees remain ever content and fulfilled in Bhagavan alone.

It is essential for a seeker to anchor the wandering mind through meditation, and to center the flow of
prana-vayus (life-energies) to develop true focus and inner stillness.

When devotees come together and engage in heartfelt discussions on the slokas and divine
teachings, they not only crystallize their understanding but also mutually inspire and elevate one
another, as Bhagavan says:

bodhayantah parasparam —
“Enlightening one another through divine discussions.”

Such loving exchanges strengthen their sraddha (faith) and deepen their surrender. When the fruits
of every action are offered unto Bhagavan, the heart learns to perceive every situation, pleasant or
unpleasant, as a gift from Him. This acceptance enables the devotee to remain poised in both success
and failure, knowing it is all the unfolding of one’s karma under the watchful care of Bhagavan.

While this divine love manifests in their attitude and surrender, it also overflows onto their lips. They
derive immense joy in speaking about Bhagavan’'s glories — His nama (names), rupa (forms),
guna (qualities), lila (pastimes), and dhama (abodes).

In this way, through the process of hearing, chanting, and remembering the glories of Bhagavan, the
devotees experience divine sweetness and share that joy with others as well.

They uplift one another by imparting knowledge of the Divine — bodhayanti ca — and in this
process, they become deeply satisfied — tusyanti ca — and filled with blissful delight — ramanti ca.

Thus, their worship is not limited to rituals alone, but blossoms through smarana (remembrance),
sravana (hearing), kirtana (chanting), and the profound inner joy that comes from loving connection
with Bhagavan.

The session concluded with sankirtana, and the remaining questions will be taken up in the next
session.



The session concluded with prayer and chanting Hanuman Chalisa.
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We are sure you enjoyed reading the Vivechan write- up. Please invest three minutes of your time to
provide us your feedback. Use the link below:
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