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The Revelation of the Infinite Form and Arjuna’s
Transformative Awe, Fear, and Surrender

Chapter 11 of the Bhagavad Gītā is Viśvarūpa Darśana Yoga — The Yoga of the Vision of the
Universal Form.

The discourse commenced with the auspicious lighting of the Dīpam at the lotus feet of Śrī Bhagavān.
The gentle radiance of the flame, accompanied by heartfelt prayers, filled the atmosphere with deep
reverence and bhakti, marking the beginning of a divine journey into the eternal wisdom of the
Śrīmad Bhagavad Gītā.

Vāsudevasutaṁ Devaṁ, Kaṁsacāṇūramardanam
Devakīparamānandaṁ, Kṛṣṇaṁ Vande Jagadgurum.

With folded hands, bowing at the lotus feet of Śrī Bhagavān Kṛṣṇa and revered Swamiji, we now
commence our contemplation.

In the previous session of the Vivechan, verses up to the 35th śloka were discussed. In that verse,
Sañjaya narrates  to  King Dhṛtarāṣṭra  the state  of  Arjuna after  witnessing the Bhagavan’s  awe-
inspiring cosmic form.

In  this  session,  we  shall  reflect  upon  Ślokas  36  to  45,  which  are  collectively  known  as  the  Kṣamā
Prārthanā  Ślokas,  verses  of  repentance  and  prayer  for  forgiveness.  When,  in  ignorance  or
inadvertence, we commit errors or transgressions in life, these ślokas are recited as a heartfelt plea to
Bhagavān for pardon and purification.

11.36

|| ŚRĪ HARI ||

vasudevasutaṁ devaṁ kaṁsacāṇūramardanam
devakī paramānandaṁ kṛṣṇaṁ vande jagadgurum

https://youtu.be/o_d8Qhr6nvI


arjuna uvāca
sthāne hṛṣīkeśa tava prakīrtyā,
jagatprahṛṣyatyanurajyate ca,
rakṣāṃsi bhītāni diśo dravanti,

sarve namasyanti ca siddhasaṅghāḥ. 11.36

O  Omniscient  Lord,  it  is  but  apt  that  the  universe  exults,  and  is  filled  with  love  by  chanting  Your
names and glory; terrified demons are fleeing in all directions, and all the hosts of Siddhas (perfected
souls) are bowing to you.

In  this  Śloka  and  the  next  ten,  Arjuna  offers  heartfelt  tributes  to  Śrī  Bhagavān  Kṛṣṇa’s  glory  from
various standpoints, cosmic, moral, and spiritual.

The word “Sthāne”,  meaning natural,  proper,  or  appropriate,  signifies that  Arjuna now realises the
rightness of the world’s varied reactions to Bhagavān’s all-encompassing majesty.

Spiritually inclined beings rejoice in glorifying Bhagavān; their hearts expand in devotion, awe,
and bliss.
Those opposed to the Divine,  the asuric or demoniac-minded, shrink in fear and flee from His
radiance, for truth terrifies falsehood.
The Siddhas, the perfected and pure souls, bow down in reverence, acknowledging the supreme
order and justice manifest in Him.

Thus, Arjuna recognises two types of responses to Bhagavān’s power:

The devotees find joy, security, and divine sweetness in His glory.
The ignorant and wicked tremble and withdraw, unable to bear the brilliance of Truth.

The epithet Hṛṣīkeśa, Master of the senses, carries profound significance. It reminds us that Bhagavān
not only governs the entire cosmos but also rules the subtle inner kingdom within each of us, our
mind, intellect, and senses. He is both the cosmic and the personal governor, the outer ruler and the
inner controller.

Analogy:
Imagine a vast and prosperous kingdom ruled by a mighty and just king. His people adore him
because  he  protects  them,  ensures  justice,  and  upholds  righteousness.  Under  his  rule,  society
flourishes  in  peace  and  harmony.  Yet,  the  very  name  of  this  king  strikes  terror  in  the  hearts  of
thieves,  criminals,  and enemies,  for  they know that  his  power  and discipline  will  destroy  their
wickedness.

In the same way, Bhagavān Śrī Kṛṣṇa is the divine ruler of the universe. For the righteous, He is an
ocean of  compassion,  love,  and protection.  For  those  steeped in  adharma,  He appears  as  the
destroyer of falsehood and pride.

To bring this closer to contemporary life, one may see a parallel in modern leadership. When a leader
embodies  dharmic  strength  and  justice,  the  virtuous  find  reassurance  and  inspiration,  while  the
corrupt  and  lawless  grow  restless  and  critical.  Just  as  loyal  subjects  glorify  a  righteous  king,
wrongdoers naturally recoil from his rule.

Thus,  Arjuna  realises  the  profound  truth:  Bhagavān’s  presence  evokes  differing  emotions  based  on
one’s inner nature, joy in the pure, and fear in the impure. For the satvic and dharmic hearts, He is
the embodiment of love and grace; for the tamasic and adharmic, He is the power that uproots evil.



Such is the glory of Bhagavān Hṛṣīkeśa, simultaneously the protector, purifier, and supreme ruler of
all realms, both outer and inner.

11.37

kasmācca te na nameranmahātman
garīyase brahmaṇo'pyādikartre,

ananta deveśa jagannivāsa,
tvamakṣaraṃ(m) sadasattatparaṃ(m) yat. 11.37

O Great Soul,  why should they not bow to You, the greatest of all,  the progenitor, even of the
Brahmā? O Infinite one, O Lord of the gods, Abode of the universe, You are eternal. You are the being
(real),  the  non-being  (unreal),  and  that,  which  is  beyond,  both  being  and  non-being  viz.,  the
Imperishable Brahma.

Arjuna,  filled  with  awe  and  devotion,  now  justifies  why  the  entire  world  naturally  bows  before  Śrī
Bhagavān. He enumerates the divine attributes that make Bhagavān the ultimate object of reverence,
not only for humans but even for the deities themselves.

He says that Bhagavān is:

Ādi-kartā — the Primordial Cause, the One who existed even before Brahmā, the creator of the
universe. All beings, all forms, all worlds emerge from Him as sparks from a blazing fire.
Ananta — Infinite, without beginning, middle, or end. His power, knowledge, and presence are
boundless, extending beyond time and space.
Deveśa — Bhagavān of all devas. Even those celestial beings who preside over the elements
and cosmic forces derive their authority and strength from Him alone.
Jagannivāsa — The Abode and Support of the entire universe. All worlds rest in Him as pearls
rest on a thread; He sustains creation while remaining untouched by it.
Akṣara — Imperishable, beyond decay or destruction, ever pure, ever conscious, ever blissful.

He  is  the  source  of  both  the  manifest  (sat)  and  the  unmanifest  (asat),  the  seen  and  unseen
dimensions of existence. Yet, He Himself transcends both; He is the reality beyond all dualities.

Even Brahmā ji,  the secondary creator who emerges from the lotus that springs from Bhagavān
Viṣṇu’s navel, owes his very existence and creative power to Bhagavān. Therefore, even Brahmā ji
must bow down before the Supreme Source from whom he arises.

Analogy:
In a vast kingdom, even ministers, princes, and commanders, though powerful in their own domains,
bow before the sovereign king who grants them their authority. They may rule portions of the land,
but the ultimate power belongs to the throne.

Similarly, Brahmā ji, Bhagavān Śiva, Indra, and all the devas, though mighty and resplendent, derive
their energy and existence from Śrī Bhagavān, the eternal source of all. Just as the radiance of the
moon and stars comes from the sun, so too the power of every god shines only through the grace of
the Supreme Being.

Thus, Arjuna realises and proclaims:
It is entirely natural and just that the whole universe, from the highest deities to the humblest beings,
bows before Bhagavān, the infinite, eternal, and imperishable foundation of all that exists.



11.38

tvamādidevaḥ(ph) puruṣaḥ(ph) purāṇaḥ(s),
tvamasya viśvasya paraṃ(n) nidhānam,

vettāsi vedyaṃ(ñ) ca paraṃ(ñ) ca dhāma,
tvayā tataṃ(m) viśvamanantarūpa. 11.38

You are the Primeval God, the primordial spirit. You are the ultimate shelter of the universe, you are
the knower, the knowable and the Supreme Abode. This universe is fully pervaded by you, Being of
infinite forms.

“Tvam ādi-devaḥ” — He is the Original, the First Cause, the Source of all the devas.
“Puruṣaḥ purāṇaḥ” — He is the Primordial Being, the Supreme Puruṣa, eternal and ancient,
existing before time itself.
“Paraṁ nidhānam” — He is the Supreme Refuge and ultimate shelter of all beings.
“Vettā asi” — He is the Knower of everything.
“Vedyaṁ ca”  — He is also the very object of true knowledge; knowing Him alone is the
culmination of all wisdom.
“Paraṁ ca dhāma” — He is the Supreme Abode, the final resting place, Mokṣa itself.
“Tvayā tataṁ viśvam ananta-rūpa” — The entire universe is pervaded by His infinite forms;
there is no place where He is not present.

Deeper Insights
In this exalted declaration, Arjuna no longer beholds Śrī Kṛṣṇa merely as his sārathi (charioteer) or
dear companion. He now recognises Him as Ādi-Deva, the timeless Source from which everything
emanates,  the  substratum  upon  which  all  existence  rests,  and  the  final  destination  to  which  all
returns.

Arjuna’s vision pierces beyond the personal form of Kṛṣṇa seated before him into the cosmic essence,
the Parabrahman itself.

Knower and the Knowable
Arjuna perceives that Bhagavān is both the Consciousness that knows and the Object that is known.
He is the Witness and the Witnessed, the Subject and the Supreme Goal of all knowledge.

True  jñāna  (spiritual  knowledge)  is  that  which  leads  one  to  Bhagavān  alone;  all  else  is  mere
information.  The  Śrīmad  Bhagavad  Gītā  declares  that  real  knowledge  refines  the  intellect  until  it
becomes  transparent  enough  to  reflect  the  Divine  clearly.

Through satsaṅga (holy company), sevā (selfless service), mantra-japa (chanting of the Divine Name),
dāna (charity), and śuddhi (purification of the mind), the seeker gradually polishes the mirror of the
intellect. Then, the Supreme Consciousness, Paramātma, shines forth unobstructed within.

When that happens, the verses of the Gītā cease to be mere scriptural words; they begin to awaken
within the heart as living experience.

The Pervading Presence
The phrase “Tvayā tataṁ viśvam ananta-rūpa” reveals that the entire cosmos, animate and
inanimate, is pervaded by His infinite manifestations.

Just as countless waves rise and fall upon the same ocean, all beings arise, exist, and merge within



Him. Nothing exists apart from Him. The infinite forms of life, energy, and matter are but His diverse
expressions.

The Supreme Refuge
Bhagavān is described as “Paraṁ Nidhānam”,  the ultimate refuge, the eternal foundation.
To illustrate this, consider the following analogy:

A  traveller  once  entered  a  vast  forest  filled  with  countless  trees,  tall,  short,  flowering,  and  fruit-
bearing. Birds nested in their branches; animals found shelter beneath them; and humans benefited
from their wood and fruits. The traveller asked a wise guide, “Who provides for and sustains all these
trees?”

The guide replied, “It is the soil beneath them that nourishes each tree, supports their roots, and to
that very soil they will one day return.”

Likewise, Arjuna realised that Śrī Kṛṣṇa is the eternal ground of existence — the divine substratum
upon which all creation stands. All beings, all devas, all knowledge, and all worlds arise from Him, live
in Him, and ultimately dissolve back into Him. He is the ancient root, the timeless foundation, the
Supreme Refuge in whom everything lives and moves.

The Transformative Realisation
In this moment of divine revelation, Arjuna’s perception is completely transformed. He no longer
speaks of the physical form of Kṛṣṇa seated beside him, but of That which transcends all forms, the
Parabrahman, the Supreme Reality itself.

This understanding marks the culmination of bhakti  and jñāna united, devotion that arises from
knowledge, and knowledge that flowers into devotion.

The Teachings of this Vision

From Arjuna’s divine perception emerge profound lessons for every seeker:

Bhagavān is the Source, Sustainer, and Goal of all existence.
True spiritual knowledge lies in realising this oneness, that nothing exists apart from Him.
Devotion  and  disciplined  sādhana  (spiritual  practice)  refine  the  intellect  until  it  becomes
capable of perceiving this truth.
When the mind becomes purified, realisation moves from concept to experience, the Divine is
no longer thought of, but directly seen and felt.

The Call to Aspiration
Arjuna’s outpouring in these verses (10.36–38) is not mere praise; it is the language of awakening. His
words sparkle with wonder and longing. Listening to them evokes a yearning within the sincere
listener to experience that same vision of the Infinite.

If one kindles even a spark of Arjuna’s love for Bhagavān, that burning prema which sees the Divine in
all, then the inner torch is lit. With that light, the journey towards the Divine begins in earnest.

This, indeed, is the purpose of the Bhagavad Gītā, not merely to be read or heard, but to be realised
and lived. When one internalises its wisdom through constant remembrance and purity of heart, life
itself becomes a revelation of Bhagavan.

11.39



vāyuryamo'gnirvaruṇaḥ(ś) śaśāṅkaḥ(ph),
prajāpatistvaṃ(m) prapitāmahaśca,

namo namaste'stu sahasrakṛtvaḥ(ph),
punaśca bhūyo'pi namo namaste. 11.39

You are the God of wind, God of death (yama). God of fire and water, the moon-god, Prajapati,  and
the great grandfather of beings. Salutations to You, salutations a thousand time and again salutations
to You.

“Vāyuḥ” — He is the wind deity, the vital breath of the universe, sustaining all life.
“Yamaḥ” — He is Yama, the lord of death, governing the end of all beings.
“Agniḥ” — He is the fire deity, the transformative energy of nature, purifying and sustaining.
“Varuṇaḥ” — He is Varuṇa, the water deity, the source of nourishment and purification.
“Śaśāṅkaḥ” — He is the moon, symbolising time, the mind, and emotions.
“Prajāpatiḥ” — He is the lord of creation, the source from which all beings emerge.
“Prapitāmahaḥ” — He is the great-grandfather, the progenitor even of Brahmā himself.

In  this  verse,  Arjuna  perceives  that  all  the  devas  and  cosmic  powers  are  merely  diverse
manifestations of Bhagavān’s infinite energy and essence.

Philosophical Insight
Arjuna’s  state  is  one  of  complete  awe  and  reverence.  Confronted  with  the  Viśvarūpa,  the  infinite
cosmic  form  of  Bhagavān,  he  experiences  a  profound  realisation:

Unity in Diversity: All deities that humans worship are expressions of the same Supreme
Reality, Paramātma. Each has a unique function, yet all originate from and are sustained by
Him.
Gold Analogy: Just as various ornaments, rings, chains, bracelets, are all made of the same
gold, all devas are expressions of one Supreme Bhagavān.
Limitlessness of Reverence:  The phrase “Namo namaste astu sahasra-kṛtvaḥ” captures
Arjuna’s  understanding  that  mere  words  are  insufficient.  He  offers  obeisance  thousands  of
times,  for  no  single  salutation  can  encompass  the  infinite  grandeur  of  Bhagavān.

Deeper Layers of Devotion
Arjuna’s bhakti here is overwhelming, natural, and pure:

Fear and Joy Merge:  Witnessing the cosmic vastness of Bhagavān, Arjuna feels his own
smallness, like a drop in the ocean. Reverence and awe blend seamlessly with joy.
Flowing  Devotion:  This  is  not  ritualistic  obeisance;  it  arises  spontaneously  from  direct
perception of divine reality.
Total Surrender: His repeated “Namaḥ, Namaḥ” is an expression of complete śaraṇāgati (self-
surrender).

At this stage, all actions of Arjuna become instrumental, performed as the hand of the Divine, devoid
of ego. This is the hallmark of spiritual maturity.

Beautiful Analogies to Understand the Principle

Sweet Analogy: Just as sweets of different shapes share the same sweetness, all devas have
distinct roles, but their essence and power come from Bhagavān.
Gold Analogy: Many ornaments, one gold. Many devas, one Supreme Being, Paramātma.
Clay Toys Analogy:  All toys are shaped from clay. Similarly, all divine manifestations are



forms of Bhagavān; eventually, everything merges back into Him.

Core Lessons 

All forms of divine power emanate from the One Supreme Bhagavān. Diversity is functional;
unity is absolute.
Devotion matures  into  surrender  when the mind recognises  its  own smallness  before  the
infinite.
Repetition  of  obeisance  is  not  ritualistic  but  a  reflection  of  sincere  bhakti.  Words  fall  short  of
expressing the infinite, yet repeated salutations express total reverence.
Instrumentality in action: When surrender is complete, all deeds are performed as instruments
of the Divine, freeing the devotee from ego and attachment.

This verse encapsulates the transformative power of direct vision of Paramātma. Arjuna, through
thousands of salutations, exemplifies the natural outpouring of bhakti that arises when the finite mind
encounters the infinite.

11.40

namaḥ(ph) purastādatha pṛṣṭhataste,
namo'stu te sarvata eva sarva,

anantavīryāmitavikRāmastvaṃ(m),
sarvaṃ(m) samāpnoṣi tato'si sarvaḥ. 11.40

O Lord of infinite prowess, my salutations to You from the front, the rear and from all sides. O All in
all! You, who possess limitless might, and pervade the world, You are omnipresent.

In this verse, Arjuna is completely overpowered by reverence and awe, recognising Bhagavān to be
present in all directions, surrounding all creation.

“Namaḥ purastāt atha pṛṣṭhatas te” — Arjuna offers obeisance not only from the front but
also from behind, acknowledging that Bhagavān is omnipresent in all dimensions.
“Namo ’stu te sarvata eva sarva” — Salutations arise from all sides, for Bhagavān pervades
every direction, and nothing exists beyond His presence.
“Ananta-vīrya”  —  He  possesses  infinite  strength  and  limitless  energy,  the  cosmic  force
sustaining everything.
“Amita-vikrama” — He manifests immeasurable power, the boundless might that governs
creation, preservation, and dissolution.
“Sarvaṁ samāpnoṣi” — He encompasses all; everything arises within Him and rests in Him.
“Tato ’si sarvaḥ”  — Therefore, He is the totality of existence, the One in whom duality
collapses.

At this stage, Arjuna moves from merely seeing the Viśvarūpa to experiencing the all-pervasive
Divine. He perceives:

No duality exists; there is no “I” and “You”; only the One Reality prevails.
Salutations are offered in all  directions, acknowledging that Bhagavān is everywhere, in every
being, and every aspect of creation.
This is the peak of namaskāra, the purest expression of surrender (śaraṇāgati)

Illustrations of Omnipresence
1. The Story of Hanumān ji and the Pearl Necklace
Rāvaṇa once attempted to tempt Hanumān ji with a pearl necklace, symbolising worldly gifts and
recognition. Hanumān ji, devoted entirely to Śrī Rāma, began inspecting each pearl to find Śrī Rāma



within. When none of the pearls contained Śrī Rāma, he discarded the necklace. Yet his devotion did
not waver; instead, Hanumān ji tore open his own chest to reveal Śrī Rāma enthroned in his heart.

Message: True devotion does not search for Bhagavān only externally, in objects, temples, or rituals.
The Divine resides within every heart, within all creation, and must be perceived as omnipresent. This
mirrors Arjuna’s experience in the Viśvarūpa-Darśana: the entire universe, every direction, every
being,  is  the  embodiment  of  Bhagavān.  Just  as  Hanumān  intuitively  knew that  Śrī  Rāma was
everywhere, Arjuna’s vision reveals that Bhagavān pervades all existence.

2. The Mirror Room Analogy
Imagine entering a vast hall filled with mirrors on every wall, floor, and ceiling. No matter where one
looks,  ahead,  behind,  above,  below,  or  to  the  sides,  the  reflection  of  oneself  appears  infinitely,  in
countless forms, overlapping and interwoven. Now imagine that instead of seeing oneself,  every
reflection reveals the face and presence of Bhagavān.

This is exactly what Arjuna experiences during Viśvarūpa-Darśana. Wherever he directs his gaze, he
sees Bhagavān, forward, backwards, above, below, and in all directions simultaneously. The vision is
overwhelming, limitless, and awe-inspiring, reflecting the infinite nature of Paramātma.

Message: The Divine is omnipresent, not restricted to a single form, location, or ritual space. When
the devotee’s perception opens, the entire cosmos becomes a reflection of the Supreme Bhagavān.
Just  as  the  mirrors  multiply  and  surround  every  object  infinitely,  the  Divine  envelops  all  beings,  all
elements, and all directions.

Philosophical and Devotional Insights

Omnipresence of Bhagavān: He is not confined to temples, rituals, or objects. Every particle
of creation, every direction, every being is a manifestation of His infinite presence.
Ananta-vīrya:  Infinite  strength  transcends  physical  might;  it  embodies  boundless  cosmic
intelligence, sustaining all creation simultaneously.
Amita-vikrama: Immeasurable power encompasses the functioning of the universe, creation,
sustenance, and dissolution.
Humility and Surrender: True realisation brings not pride, but deep humility. Arjuna bows
again and again, overwhelmed by the recognition of his own smallness.
Unity in All: The mind dissolves into samādhi, and the devotee experiences that everything is
Bhagavān alone, all forms, all powers, all existence.

Core Lessons

All directions and all beings are pervaded by the One Supreme Bhagavān. Recognition of this
omnipresence is the pinnacle of devotion.
Infinite  strength  and  immeasurable  power  are  qualities  of  the  Divine  that  inspire  awe  and
surrender.
Repeated salutations (Namaḥ, Namaḥ) are not ritualistic; they are spontaneous expressions of
deep bhakti and reverence.
Surrender  transforms  action;  once  fully  realised,  the  devotee  acts  as  an  instrument  of
Bhagavān, free of ego and attachment.

This verse marks a critical stage in Viśvarūpa-Darśana-Yoga, where Arjuna’s vision transcends form
and duality. He perceives Paramātma as omnipresent, infinite, and total, and his heart responds with
unceasing reverence, awe, and surrender, the essence of spiritual maturity.



11.41, 11.42

sakheti matvā prasabhaṃ(m) yaduktaṃ(m),
he kṛṣṇa he yādava he sakheti,

ajānatā mahimānaṃ(n) tavedaṃ(m),
mayā pramādātpraṇayena vā'pi. 11.41

yaccāvahāsārthamasatkṛto'si,
vihāraśayyāsanabhojaneṣu,

eko'thavāpyacyuta tatṣamakṣaṃ(n),
tatkṣāmaye tvāmahamaprameyam. 11.42

Whatever I may have said due to carelessness or love, addressing You as "O Krşņa, O Yadava, O
Friend", thinking of You only as a friend ignorant of Your greatness; and the way in which I may have
shown any disrespect to You in jest,--
- while playing, reposing, sitting or dining, either alone or in company-I crave forgiveness from You,
Who are infinite, O infallible Lord.

In these verses, Arjuna transitions from awe and reverence of the Viśvarūpa to a deeply personal and
emotional confession.

“Sakheti matvā” — Arjuna reflects on how he has always addressed Bhagavān as his beloved
friend, not realizing that He is the Supreme Paramātma.
“He Krishna, He Yādava, He Sakheti” — These were the familiar, friendly terms Arjuna
used, akin to calling a close companion casually.
“Ajānata mahimānam” — He confesses his ignorance of Bhagavān’s infinite glory.
“Avahāsārtham” — Refers to all playful, casual, or joking interactions.
“Tat kṣāmaye tvām” — Arjuna humbly asks for forgiveness for having treated the Supreme
with informal familiarity.

Arjuna’s Inner Transformation
1. Past:
Arjuna shared meals, jokes, rest, and battles with Bhagavān.
He addressed Him casually, seeing Him as an equal companion.

2. Present:
The vision of the Viśvarūpa shakes him to the core.
He recognizes the vast, incomprehensible divinity of Bhagavān, “Aprameya,” the Incomprehensible
Supreme.
Arjuna realizes, with tender humility:
“I had placed myself on equal footing with the Supreme.”

3. Emotional State:
The emotion is not guilt, but reverence, awe, and tender love.
His heart is overwhelmed, and tears of surrender flow naturally.
He moves from casual familiarity to profound devotion.

Beautiful Illustrations
1. The Swami Ji Anecdote
Just  as  one  would  not  casually  call  a  revered  saint  by  their  first  name  after  understanding  their
spiritual stature, Arjuna realizes that addressing Bhagavān so informally was inappropriate once His
true divinity is revealed.



2. The Prince and the Guardian Spirit

A young prince discovers that his childhood friend was secretly a divine guardian. Suddenly, the
prince recognizes the weight of his informal behaviour and humbly seeks forgiveness.
Arjuna’s experience mirrors this perfectly; he sees the friend as the Supreme itself, making his
past casual interactions deeply moving and humbling.

3. The Power of Forgiveness in This Moment

Arjuna asks forgiveness from Paramātma, but the teaching is profound and universal:
One who seeks forgiveness from the Divine must also forgive others.
Holding grudges while seeking divine mercy is contradictory.
True bhakti is not merely ritual or words; it is love that bows, lets go of ego, and humbly
surrenders.

Why This Moment is So Moving

These verses show the most human and relatable moment in Arjuna’s spiritual journey.
Even the closest devotee can forget the sacred in the ordinary.
When realization dawns, it brings tears, humility, and tender surrender.
Bhagavān does not demand formal apologies; love itself is the ultimate bow.

Core Lessons 

Recognition of Past Ignorance: Arjuna acknowledges his informal, casual behaviour toward
Paramātma.
Realization of Infinite Divinity: Seeing the Viśvarūpa, he understands the incomprehensible
scope of Bhagavān’s majesty.
Humble Request for Forgiveness: Arjuna exemplifies tender bhakti,  seeking pardon out of
love and reverence.
Pinnacle  of  Bhakti:  True  devotion  combines  love,  humility,  emotional  tenderness,  and
surrender, transcending ritual and intellect.
Universal Message: Sincere surrender involves letting go of ego, both toward the Divine and
toward others.

These verses mark the most emotional and intimate stage of Viśvarūpa-Darśana, where Arjuna moves
from  awe  at  the  infinite  to  personal,  heartfelt  surrender,  demonstrating  that  the  highest  bhakti  is
tender, repentant, and fully surrendered.

11.43, 11.44

pitāsi lokasya carācarasya,
tvamasya pūjyaśca gururgarīyān,

na tvatsamo'styabhyadhikaḥ(kh) kuto'nyo,
lokatraye'pyapratimaprabhāva. 11.43

tasmātpraṇamya praṇidhāya kāyaṃ(m),
prasādaye tvāmahamīśamīḍyam,

piteva putrasya sakheva sakhyuḥ(ph)
priyaḥ(ph) priyāyārhasi deva soḍhum. 11.44

You are the Father, also the Great Teacher of this animate and inanimate creation and are supremely
adorable. O Lord, manifesting incomparable glory, in all the three worlds, there is none equal to You;
who could then possibly excel You?



Therefore, O adorable Lord, bowing deeply and prostrating before You, I implore You to forgive me.
Bear with me, O Lord as a father with a son, as a friend with a friend, or as a lover with his beloved,
and forgive my faults.

In  this  verse,  Arjuna’s  reverence  reaches  a  new  depth  of  intimacy  and  humility,  as  he  glorifies
Bhagavān not only as the Supreme Lord but also as the Father, Teacher, and Protector of all beings.

Recognition of Divine Supremacy:

Arjuna acknowledges Bhagavān as the Father of all beings, encompassing both animate and
inanimate creation.
He recognizes Bhagavān as the Supreme Teacher (Guru) of all teachers, the ultimate source of
knowledge and wisdom.
He confesses that Bhagavān’s glory is incomparable in all the three worlds (lokas); no entity
surpasses Him in greatness.
Even Brahmā, the primordial creator, received divine knowledge from Bhagavān, reaffirming His
supreme position.

Arjuna’s Logical Overwhelm:

In his emotional state, Arjuna expresses ideas of equality or even superiority toward Bhagavān,
which is illogical since nothing exists apart from the Supreme.
This is not a theological mistake but a reflection of the intensity of awe, love, and surrender.

Surrender Through Prostration

Arjuna  offers  śāṣṭāṅga  namaskāra,  prostrating  with  all  eight  limbs,  as  a  symbol  of  complete
surrender.
He  humbly  requests  forgiveness  for  earlier  casual  speech,  jokes,  playful  banter,  and  all
interactions where he did not recognize Bhagavān’s divine nature.

Three Relationships Quoted
Arjuna draws on deeply personal and intimate human relationships to convey the nature of his plea:

Father–Child Relationship
He seeks forgiveness as a child is forgiven by a loving father.
Friend–Friend Relationship
He seeks pardon as friends forgive one another for harsh words or casual missteps.
Lover–Beloved Relationship
He seeks mercy as lovers reconcile after quarrels, restoring intimacy and love.

Message:  Even  in  playful  or  familiar  interactions,  love  and  devotion  remain  the  foundation;
Bhagavān’s forgiveness mirrors these human experiences in their most tender form.

Illustrations and Analogies
1. Presidential / Army General Example
Only those with intimate bonds, a close friend or trusted companion, can joke comfortably with a
president or supreme commander.
Similarly, Arjuna’s informal moments with Bhagavān arose from deep affection, not disrespect.

2. Father–Child Example
A child may break something valuable, yet the father forgives lovingly, understanding innocence and
intent.
Bhagavān,  like  the  ultimate  father,  forgives  the  devotee’s  innocent  lapses  with  boundless



compassion.

3. Friendship & Lovers’ Example
True friends forgive one another’s shortcomings; lovers reconcile after quarrels.
Arjuna’s plea is comparable to such unconditional forgiveness, reflecting the profound humanity and
intimacy of bhakti.

Bhakti and Humility

Arjuna’s  repeated  apology  and  bowing  reflect  humility  and  devotion,  recognizing  Bhagavān’s
vastness and incomprehensible greatness.
True bhakti  emerges not  just  in  ritual  or  obeisance but  in  acknowledgment of  one’s  own
limitations, surrender, and tender love.

Bhagavān’s Boundless Mercy

Just as parents, friends, or lovers forgive out of love, Bhagavān forgives His devotee’s mistakes,
particularly those arising from innocence or ignorance.
Arjuna’s trust in Bhagavān’s mercy is absolute and unwavering, demonstrating the depth of
surrender.

Core Insights 

Acknowledgement  of  Supreme  Position:  Arjuna  recognizes  Bhagavān  as  the  Father,
Teacher, and Supreme Protector of all beings.
Sincere Repentance: Humble prostration expresses genuine remorse and tender devotion.
Bhakti  in Human Terms: By invoking fatherly,  friendly,  and loving relationships,  Arjuna
conveys devotion that is intimate, personal, and heartfelt.
Divine  Forgiveness:  Bhagavān’s  mercy  reflects  the  natural,  loving  forgiveness  found  in  the
closest human bonds.
Ultimate Humility and Surrender: Arjuna’s emotional state models the pinnacle of bhakti,
love that bows, repents, and surrenders entirely.

11.45

adṛṣṭapūrvaṃ(m) hṛṣito'smi dṛṣṭvā,
bhayena ca pravyathitaṃ(m) mano me,

tadeva me darśaya deva rūpaṃ(m),
prasīda deveśa jagannivāsa. 11.45

I rejoice that I have witnessed what was never revealed before, but my mind is confused with fear.
Reveal  to me kindly that divine form (the placid form of  Vişnu),  O Lord of  the gods,  O Abode
of the universe.

1. Arjuna’s Initial Reaction to the Viśvarūpa Darśana
Arjuna exclaims:
“I rejoice in seeing You in a way never seen before.”
“Yet I am filled with fear after seeing this vision of You, the abode of the universe.”

He then pleads with Bhagavān:
“Please be gracious.”
“Show me again Your gentle, human form, the form of Krishna that I know.”



This moment marks a profound shift: from overwhelming awe and reverence to a longing for intimacy.
Arjuna’s heart is drawn not only to the cosmic grandeur but also to the familiar, approachable form of
Prabhu, the form that nurtured their friendship and personal bond.

2. Two Types of Bhakti (Devotion)
1.  Aishwarya  Bhakti  —  Devotion  through  reverence  for  Bhagavān’s  almighty,  majestic,  and
supreme power.
Dominant emotion: awe, respect, and formality.
The devotee perceives Bhagavān as distant yet magnificent, maintaining protocol and decorum.
Examples:

Citizens of Dvārakā revering Śrī Krishna as their king.
Citizens of Ayodhyā venerating Śrī Rāma as their sovereign.
While respectful, this devotion lacks intimate sweetness.

2. Madhurya Bhakti — Devotion through sweetness and intimacy.
Dominant feeling: “Śrī Krishna is mine, and I am His.”
Here, the devotee forgets Bhagavān’s awe-inspiring majesty and relates personally.
Examples:

Cowherd boys of Vṛndāvana (Sakhya – friendship).
Yashodā and Nanda (Vātsalya – parental love).
Gopis and saints like Mīrābāī (Madhurya – romantic love).

Madhurya Bhakti is described as sweeter than Aishwarya Bhakti, as it combines love, devotion, and
intimacy.  Arjuna,  belonging to Sakhya Bhakti  (friendship),  longs for  the gentle,  familiar  form of
Krishna when faced with the terrifying Viśvarūpa.

3. Four Rasas (Relationships) in Madhurya Bhakti

Dāsya (Servitude) — “Śrī Krishna is my master, I am His servant.”
Example: Personal attendants like Rākha.
Sakhya (Friendship) — “Śrī Krishna is my friend.”
Example: Cowherd boys of Vṛndāvana.
Vātsalya (Parental Love) — “Śrī Krishna is my child.”
Example: Yashodā, Nanda, Dasharatha’s affection.
Madhurya (Romantic Love) — “Śrī Krishna is my beloved.”
Example: Gopis, Mirabai.

Arjuna’s natural disposition towards friendship explains why he desires the approachable, personal
form of Bhagavān, even after witnessing the awe-inspiring universal form.

4. The Fear of Bhagavān — Beginning of Wisdom

Scriptures declare: “Fear of Bhagavān is the beginning of wisdom.”
Bhagavān’s eyes are ever-watchful, observing even when no one else is present.
He is the Sakshi (Witness) within us, never sleeping, silently observing all actions.

Realizing this, the devotee becomes:

Vigilant about thoughts, words, and actions.
Fully aware that no action is ever truly private.

5. The Three Gatekeepers of Speech
Before speaking, every word passes through three filters:



Satya (Truth): Is it true?
Karuna (Kindness): Is it compassionate?
Avashyakta (Necessity): Is it needed?

Most unnecessary or harmful speech is filtered out.
Occasional relaxation of necessity allows friendly conversation, but truth and kindness remain non-
negotiable.
Following these principles cultivates inner discipline, harmony, and spiritual awareness.

6. Viśvarūpa — A Vision of the Cosmic Law
When Arjuna witnessed the Viśvarūpa:

He saw past, present, and future simultaneously.
Warriors and kings entered the fiery jaws of time, illustrating the inevitability of death.

Bhagavān’s purpose was not to frighten, but to prepare Arjuna’s mind:

To understand that death is destined.
To awaken him to his dharma (duty) as a warrior.
To inspire action without attachment, aligned with the cosmic order.

7. Purpose of the Viśvarūpa Darśana
The Darśana is meant not to instill fear, but to awaken:

Life is transient, death is inevitable.
Bhagavān is both the intimate friend and the cosmic controller.
Our speech and actions must reflect truth, kindness, and responsibility.

Arjuna’s longing to return to Śrī Krishna’s personal, friendly form represents the journey from awe-
filled reverence to loving, surrendered intimacy.

Awe transforms into fear, and fear into longing for divine closeness.
The cosmic vision teaches impermanence and dharma, while the sweetness of bhakti teaches
humility, love, and full surrender.

Key Lessons

Reverence awakens wisdom: True fear of Bhagavān leads to vigilance and awareness.
Bhakti  manifests in multiple forms:  both  majestic  awe (Aishwarya)  and intimate  love
(Madhurya).
Speech and action require mindfulness: guided by truth, compassion, and necessity.
The Viśvarūpa teaches impermanence: death is inevitable, duty is supreme, and surrender
is essential.
Personal relationship with Bhagavān:  Intimacy and love, complete reverence, enabling
living spiritual experience.

This section beautifully captures Arjuna’s transformative journey: from fear and awe at the Viśvarūpa
to the longing for intimate communion, illustrating the integration of wisdom, devotion, humility, and
loving surrender in the path of Bhakti.

Jai Śrī Kṛṣṇa.

The next verses will be discussed in the upcoming Vivechan next week. The floor is now open for any
questions, reflections, or clarifications you may have.



QUESTION AND ANSWER
Rejendarji
Q: What should we do if someone does not forgive us even after we sincerely apologize?
A: Forgiveness must first arise from our own heart. Whether the other person forgives is beyond our
control.  By  forgiving,  we feel  light,  peaceful,  and unburdened.  If  the other  person holds  on to
resentment,  they  carry  the  weight  themselves.  With  time,  they  may  recognize  the  value  of
forgiveness. The key is to close the issue within ourselves and move forward with equanimity.

Pranakrishnaji
Q: What are the “three gatekeepers of the tongue”?
A: Before speaking, words must pass through three filters:

Satya (Truth): Is it true?
Karuna (Kindness): Is it compassionate?
Avashyakta (Necessity): Is it necessary?

These  three  act  as  safeguards.  If  every  word  passes  these  filters,  unnecessary,  harmful,  or  hurtful
speech is naturally avoided, cultivating inner peace, discipline, and harmony.

Krishnaraoji
Q: How can we remember and internalize all the points from a long discourse?
A: Taking notes or referring to PDF transcripts helps retention.
Revisiting recorded talks multiple times deepens understanding.
Repetition and consistent review gradually build memory, clarity, and spiritual insight.

Harvindji 
Q: How many chapters of the Bhagavadgītā did the speaker’s father read daily?
A: Six chapters daily. This consistency made it a natural habit. With regular practice, reading even all
18 chapters daily can become feasible and rewarding.

Gayathriji
Q: What are the two kinds of Bhakti and the four relationships within Madhurya Bhakti?
A: Two types of Bhakti:

Aishwarya Bhakti: Reverence and awe for Bhagavān’s supreme power.
Madhurya Bhakti: Intimate, personal love for Bhagavān.

Four Madhurya Bhavas (relationships):

Dāsya: Devotee as servant, Bhagavān as Master.
Sakhya: Friendship, e.g., Arjuna and Śrī Krishna.
Vātsalya: Parental love, e.g., Yashodā, Nanda.
Madhurya: Romantic love or beloved, e.g., Gopis, Mīrābāī.

Each devotee can naturally choose the relationship that resonates with their heart.

Mamataji
Q: Did Arjuna attain Moksha after the war?
A: Yes. Arjuna attained Moksha because he:

Performed his duty (karma) without selfish desire.
Acted as an instrument of Bhagavān.
Surrendered the results fully to Śrī Krishna.
Actions performed with samarpana bhāva (spirit of surrender) do not bind the soul, leading to
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liberation.

Q: What is the best time for meditation and why?
A: Brahma Muhūrta (approx. 3:00 AM – 5:00 AM) is considered the most auspicious time.
The environment is calm and silent.
The mind is fresh, receptive, and spiritually attuned.
Even natural early waking (e.g., for daily needs) can be seen as a divine invitation to meditate.

Q: Why is meditation important, according to the speaker?
A: Meditation cultivates thoughtlessness, inner peace, and stability.
Even one hour of deep meditation keeps the mind calm throughout the day.
When  combined  with  reflection  on  a  single  verse  or  teaching  from  the  Bhagavadgītā,  meditation
deepens  spiritual  connection,  insight,  and  steadiness.

The discourse concluded with a prārthanā (prayer) at the padakamala (lotus feet) of Śrī Hari, followed
by the recitation of the Hanumān Chalisa.

We are sure you enjoyed reading the Vivechan write- up. Please invest three minutes of your time to
provide us your feedback. Use the link below:

https://vivechan.learngeeta.com/feedback/

Thank you-For reading the summary
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Jai Shri Krishna!
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